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Muhammad is the messenger of Allah, and those who are with him 
are hard on the disbelievers, compassionate among themselves; 
you will see them bowing down in ruki’, prostrating themselves in 
sajdah, seeking grace from Allah, and (His) good pleasure; their 
distinguishing feature is on their faces from the effect of 
prostration. This is their description in the Torah; and their 
description in the Injil is: like a sown crop that brings forth its 
shoot, then makes it strong, then it grows thick and stands straight 
on its stem, looking good to the farmers, so that He may enrage the 
disbelievers through them. Allah has promised forgiveness and a 
huge reward to those of them who believe and do good deeds. 
[Sarah al Fath (the Victory) 48:29] 
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TRANSLATOR’S PREFACE 


All praise is due to Allah % who has blessed us with Islam. 
Peace and salutations be upon our noble leader and master, 
Muhammad #8}. May the pleasure of Allah % be upon the 


noble companions of Rasilullah # for eternity. 


oe 

During the mammoth task of translating the work 
‘Tarikh e Millat’ we have come across various historical 
narrations that apparently seem to belittle the status of the 
sahabah 4. This caused great distress and confusion since 
seeing that our belief in the great position of the sahabah 
#% needs no emphasis. Upon the counsel given by Maulana 
‘Abdullah Ameji, this book was translated. It clarifies every 
doubt that can arise regarding the historical narrations 
about the sahabah #%; reading and understanding it will 
ensure that our stance in this matter is clear. 

This work is an absolute masterpiece, written by a 
grand scholar who needs no introduction. Mufti 
Muhammad Shaft # has discussed the position of history 
in Islam, its importance, the narrations regarding the 
differences amongst the sahabah . and what should our 
stance be in such a superb manner that it would be 
extremely rare to find a book discussing this subject that 
can stand parallel to it. May Allah % reward him with the 
greatest of rewards. Amin 

Every Muslim, scholar or layman, is urged to read 
this book with an open heart and mind and affirm his belief 
regarding the sahabah #%. In today’s time, we are faced 
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with a load of baseless fabrications from certain circles 
whose purpose is to undermine the great and lofty status of 
the sahabah 2%. In reality, this is an attack on the 
foundation of Islam because the sahabah #% played the 
greatest role in conveying Islam to the rest of the world. 

In this translation, we have tried to the best of our 
ability to convey the true purport of the author. If we have 
erred, we seek forgiveness from Allah $. We have left out 
the Arabic texts quoted by the author due to them 
becoming cumbersome for the average Muslim reader. May 
Allah accept this work with complete sincerity and save us 
from the evil of our shallow words and deeds. Amin 
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Our Rabb, accept (this service) from us. Indeed, You - and You 


alone - are the All Hearing, the All Knowing. [Sirah al Baqarah 
(the Cow) 2:127] 


‘Abdullah Moolla 

Madrasah ‘Arabia Islamia, Azaadville 
13 Jumad al Ukhra 1434 

24 April 2013 
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FOREWORD 


With the praise of Allah iss, we have the great fortune of 
presenting the freshly prepared treatise ‘Maqam e Sahabah 
485’ of Mufti Muhammad Shaft 2. This book deals with a 
subject that has become contentious in our time. Besides 
the shia and the ahl us sunnah, there are different groups 
among the ahl us sunnah themselves that have resorted to 
extremism regarding this subject. Moreover, the general 
calamity of the research of the Orientalists has made it 
worse. 

In his special way, Hadrat Mufti Sahib @ has 
discussed this matter in the light of research and in an 
advisory way; he has thrown light on such angles of the 
subject which were unique until now. In this book, you will 
find a mixture of his knowledge, intelligence and great love 
which is a specialty of the ahl us sunnah. It is hoped that 
insha allah, this book will remove many thorns of doubts 
and misgivings from the hearts. 


atly Geall ably 


Muhammad Raff Uthmānī 
Dar ul Ulūm Karachi 
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The name of the treatise before you is ‘Maqām e Sahabah’. 
This is so that it should be known from the onset that this is 
not a book on the virtues and status of the sahabah #%. 
With the praise of Allah, there are hundreds of books in 
every language present on this subject. Moreover, there are 
many chapters on this subject in all the books of hadith. The 
rank of the sahabah #% is very high. The virtues, 
characteristics, and incidents of the lives of the general 
pious people of the ummah serve as a prescription in order 
to show the straight path and create a religious revolution 
in a person’s life. However, this is not the subject matter of 
this treatise. Similarly, we learn from the title that this is 
not a history book in which the good and bad conditions of 
people are discussed and in which someone is called a pious 
person and someone a sinner or oppressor due to the 
abundant or brief mention of conditions (of the people). 

After the ambiya’, not even the ‘perfect’ person in 
the world was free from error. In a similar vein, the worst of 
the people in the world are not void of some good deed. The 
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matter will be judged on this point that the person who 
spent his life doing good deeds and showing noble 
character, his truthfulness and sincerity will be recognized 
from his actions. If he happens to commit a sin or a mistake, 
then too he is counted among the pious of the ummah. 
Similarly, he who spent his life generally in not following 
the limits and boundaries of religion, if he does a few good 
deeds, in fact, many good deeds, then too he will not be 
counted in the group of the pious and the friends of Allah 

The work of history is only to explain the incidents 
of history with reliability. What are the results of these 
incidents and what will be the worldly and religious rank of 
a person in the light of these incidents? This is something 
separate from the field of history; it could be called Figh ut 
Tarikh, not Tarikh. 

Then, this Figh ut Tarikh, regarding the individuals 
and groups generally in the world, is based on historical 
incidents; and every person who knows the science of 
history can draw such conclusions, according to his thought 
and understanding. 

In Magam e Sahābah #% I want to show that the 
companions of Rasiilullah “ are not like the general people 
of the world, in this way that a decision regarding their 
rank can be made based only on historical narrations and 
their biographies (narrated by history) - [T]. But the 
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ummah. Without this means/intermediary, the ummah 
would not have been able to touch the Qur'an, nor those 
subjects of the Qur'an which the Qur’an left to the 
explanation of Rasūlullāh #8». ‘So that you explain to the people 
what has been revealed for them’ [Sarah an Nahl (the Honey 
Bee) 16:44] No one would have acquired knowledge of risalat 
and its teachings without this means. 

They were the life companions of Rasūlullāh =. 
They held his teachings in greater honour than the entire 
world, their families, and their children. They sacrificed 
their lives, and spread his message throughout the world. 
Their biographies are a part of the biography of Rastlullah 
“>, They are not recognized from history works, like the 
rest of the world, but from the texts of the Qur’an, Hadith 
and Sirah of Rasilullah $. They have a special place in 
Islam and in the law of Islam. In this treatise, called Maqam e 
Sahabah 85’, I want to show this rank of theirs. 

The need and necessity for it was felt for a long time, 
but there was no strong desire for it to be written that could 
delay other work. It has come when this lowly one is 76 
years of age. There is a chain of different types of 
sicknesses. There was no knowledge and practice from 
before. Now, whatever little was being done is slowly 
bidding farewell. 

In these conditions, the cause of this strong desire 
were some present-day incidents which occurred. All know 
that from the deviated groups of the ummah, one sect came 
about in the era of the sahabah #%. They were insolent 
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regarding the sahabah #% and based on this, the general 
ummah of Muhammad #* cut themselves off from them. 
However, the general groups of the ummah, especially the 
majority, known by the name of ahl us sunnah wal jamaah, 
are unanimous on the special rank, honour and nobility of 
the sahabah #%. They refrain from making these great 
personalities the target of their criticism. They regard it to 
be great disrespect. In rulings, when two sahabah # have 
two opposing views that cannot be practised upon 
concurrently, then adopting one through sharf ijtihad is one 
matter. Making a person the target of criticism is another 
matter altogether. 


THE CALAMITY OF ‘RESEARCH’ 


However, in this time, from the good and evil coming 
through from Europe into the Islamic countries, one of 
these things is research and criticism. Research and 
criticism is not something bad it itself. The Noble Qur’an has 
itself called towards it. In Sirah Furgan, under the title of, 
“Ibād ur Rahman’, amongst the qualities of the pious 
servants of Allah that are mentioned, one of them is, 


s Ú Ye Ip ogy ll 198 Ls ll 
And those who, when they are reminded of the verses of their 


Rabb, do not fall at them as deaf and blind ones. [Sarah al Furqan 
(the Criterion) 25:73] 
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What this means is that the pious servants of Allah & do 
not fall like the deaf and blind before the divine verses, but 
they understand well and practice with foresight. 

However, Islam has stipulated limits for everything 
and for every deed. Staying within these limits, whatever is 
done will be taken as accepted and beneficial. Whatever is 
done by breaking the boundaries and the principles is 
counted as corruption. 


WHICH RESEARCH IS COMMENDABLE? 


In research and criticism, the first thing that is looked at, as 
an Islamic principle, is that one’s strength and time should 
not be spent in researching that which has no benefit for 
one’s religious and worldly life. Research for the sake of 
research is a useless and baseless activity in Islam. 
Rasūlullāh # strongly emphasized that this should be 
abandoned, especially if it is some research and criticism 
which will cause fitnah and fighting in the world. Research 
and criticism of this type is like for example, an able son 
goes into researching whether the person he calls ‘father’, 
is he his son in reality or not? He then researches every 
aspect of his mother’s life. 

In order to criticize someone, Islam has stipulated a 
few just and wise principles and it did not permit anyone to 
say what he likes, against whomever he wants. This is not 
the place to discuss the details of it; the books of Jarh and 
Ta ‘dil, in the science of hadith, deals with this. 
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However, the research that comes from Europe 
means free criticism, without any conditions. Respect, 
honour, and considering limits are things that have no 
meaning in it. 

Regrettably, many writers today have been affected 
by this new manner of criticism. 

It is understood to be service to knowledge and 
being the sign of a researcher to make great luminaries the 
target of criticism without any dini or worldly need. This 
has been happening from a long time to the luminaries of 
the ummah and to the imams of din, and now it has increased 
and has reached the sahabah #%. There are many of those 
who call themselves ahl us sunnah wal jamd‘ah who have 
made research into the sahabah . and criticizing them 
the best place for their research and expertise. 

Some people, on one side, have made Hadrat ‘Alt $} 
and his progeny, in fact, the entire Bani Hashim, a target of 
criticism in support of Hadrat Mu‘awiyah :8 and his son 
Yazid. In this, leave alone honour and respect for the 
sahabah #%, they broke all the boundaries of the just and 
wise laws of Islam that relate to criticism. On the other 
hand, others have lifted the pen and have criticized Hadrat 
Mu awiyah 4#, Hadrat ‘Uthman «&; and their companions in 
the same way. 

The youth who have recently studied and are 
ignorant of the knowledge of din and the etiquettes of din 
have this adoration for the new civilization coming from 
Europe. They have been affected by this and their mouths 
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have begun to be free with criticism of the sahabah 2 in 
their circles. The sahabah 28 - who are the intermediaries 
in between Rasilullah & and the ummah - are portrayed to 
be in the ranks of the general world leaders - those who 
fight for power, deviate, and destroy others for their power. 
The group that curses the sahabah 2 is known for their 
standing as a deviated group. The general Muslim is not 
affected by their talk, but hates them. However, this fitnah 
has spread amongst those people who call themselves ahl us 
sunnah wal jama‘ah. It is apparent, that, if, Allah forbid, the 
Muslims lose their reliance on the sahabah #%, then they 
will have no reliance on the Qur’an, or on the hadith, or on 
any principle of the religion of Islam. What else can be the 
result of this besides open irreligiousness? 

This was the cause that forced me to lift the pen in 
these conditions and write on this subject. And Allah is the 
Helper and upon Him we rely. 


THE ORIGINAL CAUSE OF MISUNDERSTANDING 


In this era, the signs of Islam are being openly disgraced 
throughout the world and obscenity, nakedness, consuming 
haram, murder and mutual fighting amongst Muslims are 
spreading at the speed of a hurricane, and the enemies of 
Islam are attacking Islam in all places. In this time, why do 
these researchers understand it to be a great service to 
Islam to resurrect corpses and sleeping fitnahs? Leaving this 
subject aside, in Maqām e Sahabah #%, I want to indicate 
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towards that which became a cause for their error. Then, 
through their action, they became a means for many people 
falling into error regarding rulings of din. 

The matter is that they have looked at the sahabah 
4&8 in the light of historical narrations to be like general 
people of the ummah. Whatever conclusion they reached by 
studying authentic and debated narrations, they stipulated 
that rank for these great luminaries. They weighed the 
actions and deeds of the sahabah 2; based on this. 

The outstanding rank which the texts of the Qur’an, 
Sunnah and the agreed upon belief of the ummah has given 
to the sahabah has been overlooked. The outstanding 
specialty of the sahabah #% is that the Qur’an states 
regarding all of them that Allah % is pleased with them and 
they are pleased with Allah $. It (the Qur’an and Sunnah) 
has announced their position in Jannah and majority of the 
ummah have classified their personalities to be exempt from 
criticism. In their different views and rulings for us to 
practice, to give preference to one and leaving the other, 
within the framework of ijtihad and the sharrah, is a 
separate matter altogether. Whoever’s way/ruling is left; 
his being is not harmed or criticized in any way. In addition, 
it is not against etiquette to do this because it is obligatory 
to practice on the laws of sharřah and when there are two 
opposing views, it is impossible to practice on both. 
Therefore, in order to fulfil a shar? obligation, one has to 
choose one view on condition that the slightest disrespect 
or insolence is not shown regarding the second person. 
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THE IMPORTANCE OF HISTORY AND ITS RANK 


It has been explained above that it is not correct to judge 
the noble sahabah #%, their personalities and to stipulate 
their rank based only on historical narrations. This is 
because they hold a special position in the light of the 
Qur’an and Sunnah because of being the medium between 
Rasūlullāh + and the ummah. History does not have such a 
rank, which based on it; this status could be lowered or 
increased. The meaning of this can never be understood to 
be that the science of history is totally unreliable and 
useless (the need and importance of it in Islam will be 
clarified later), but the reality is that belief and reliance has 
various stages. 

In Islam, the rank of the belief and reliance that is 
placed on the Qur’an and Mutawatir Ahddith, that (belief and 
reliance) is not in the general Ahddith. The rank of the 
statements of the sahabah #% is not that of the Ahadith of 
Rasilullah >. Similarly, the rank of the belief and reliance 
on historical narrations is not the same as that of the 
Qur’an, Sunnah or statements of the Sahabah #% proven 
through an authentic chain of narration. 

However, just as if there is a purport of a Ghayr 
Mutawatir Hadith in (apparent) contradiction to the text of 
the Qur’an, then it will be compulsory to interpret it (make 
ta'wil), or if the interpretation is not understood, then it will 
be compulsory to leave that Hadith out, the one which 
contradicts the clear text of the Quran. Similarly, if a 
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historical narration contradicts anything proven in the 
Qur’an and Sunnah, then it will be left out, or it will be 
compulsory to interpret it, no matter how reliable and 
dependable that narration is in historical terms. 

This grading of reliability and dependability does 
not lower the honour and importance of a science, but it 
enhances the shariah and the honour of its laws, such that 
the highest level of reliability and dependability will be 
necessary in order to prove them. Then, there is a division 
of the laws of the shariah; in order to prove the beliefs of 
Islam, every sharT proof is not understood to be sufficient 
until it is QatT ath Thubut’ and Qati ud Dalalat’. For the 
practical laws, the general Ahadith that have a generally 
accepted chain of narration will be accepted. 


THE IMPORTANCE OF HISTORY IN ISLAM 


It is sufficient to gauge the importance of history in Islam 
from this that history and stories is one of the five 
important sciences of the Noble Qur’an. The Noble Qur’an 
gives special importance to explaining the good and bad 
conditions of the days of before and of past nations. 
However, the Noble Qur’an has a unique style of explaining 
history and stories. Instead of mentioning the story in 
sequence, it divides the story, and narrates it together with 


There is no doubt in its authenticity 
* There is no doubt in its purport or meaning 
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other subjects. In addition, the story is not mentioned just 
in one place, but the Qur’an repeats the story in various 
places. 

Through this special way, the importance of history 
as well as its objective is clarified. The stories of past 
nations, mentioned by way of stories are not any human or 
Islamic objective. The real objective is the lessons and 
results that are acquired by pondering over them. An 
important objective is to look at the good results of doing 
good works, learning of the bad end of evil works and 
create hatred for it (evil) and to acquire the subjects of the 
power and wisdom of Allah % through the changes of the 
times. From past eras, incidents, stories, and narrations 
were read and heard just for amusement. Islam has firstly 
taught special etiquettes in the writing of history, and then 
it has also stated that history, in terms of history, is no 
objective. However, the objective is to acquire lessons and 
advice. Hadrat Shah Waliullah # has written in Al Fauz Al 
Kabir, from a few ‘rifin, that when people adopted the 
science of tajwid and gira’ah, then they became so engrossed 
in it that all their attention was devoted to correcting the 
letters. Concentration in salah and consciousness of the 
Qur’an - which is the real objective - was lost. Similarly, 
when some mufassirin focused on stories and wrote the 
entire detail, then the original knowledge of tafsir was lost 
amongst the stories in their books. 

Anyway, one of the five important sciences of the 
Qur’an is stories and history. It is compulsory to acquire it 

|Page 18 


The Rank of the Sahabah #% 


according to one’s ability and it is a great act of obedience. 
Then, when we ponder over the treasure of Ahddith and the 
sirah of Rasūlullāh #}, the entire treasure is a history of the 
speech and actions of Rasilullah “2. When people narrated 
incorrectly and they began to fabricate Ahadith, then there 
was a need for the history of the narrators; and their 
original and proper condition needed to be known in order 
to protect the ahddith. The imams of hadith gave great 
importance to this. Sufyan Thaurlt # said that when 
narrators began to lie, then we kept history in front of us in 
order to oppose them.’ 

The part of history that deals with the narrators of 
hadith - whether they are reliable or not - is understood to 
be a part of hadith from one angle. The imams of hadith took 
due care to write this part. They named it separately as 
well, Asma’ ur Rijal. Who can debate about its necessity? The 
scholars of the ummah that have objected and classified the 
criticism of narrators to be backbiting is only in the case 
where the criticism goes beyond the limits of the shariah, in 
the case where finding fault and disgracing the person 
without need and necessity is the objective. Alternatively, 
there was no justice and balance exercised in the grading of 
a narrator. Otherwise, a necessary and balanced criticism of 
the narrators is such a thing that without it, the treasure of 
hadith will have no standing. When a person with a pious 
heart will criticize weak narrators with the intention of 


> Al Tan bit Taubtkh liman Dhamm at Tarikh of Hafiz Sakhawi a p.9 
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protecting the hadith, then he is fulfilling the right of the 
hadith of Rasilullah $}. 

Someone said to the famous imam of Jarh and Ta‘dil, 
Yahya Ibn Said Qattan #, “Do you not fear Allah that the 
narrators whom you classify as liars, unreliable or weak will 
have a case against you on the day of Qiyamat?” He said, “It 
is better that these people have a case against me on the 
day of Qiyamat than it is for Rastlullah #% to ask me 
regarding why I did not prevent those who made additions 
and subtractions in his ahadith”.* 

However, just as the muhaddithin felt the need to 
scrutinize the narrators; it should be explained clearly 
whether they are reliable, unreliable, authentic, strong, 
weak etc. In a similar way, they placed a number of 
necessary conditions in order to keep this work within the 
limits of the sharrah. These have been explained in detail by 
Hafiz ‘Abdur Rahman Sakhawi # in his work; Al Ilan bit 
Taubikh liman Dhamm at Tarikh. In this book, the first 
condition is that the intention of a person should be 
correct. The intention must not be to show a fault of a 
narrator or to disgrace him, but the objective should be well 
wishing and the protection of ahddith. Secondly, this work 
should only be done regarding that person who has a link to 
the narration of a hadith or the benefit or harm of a person 
or group is involved. Moreover, there is conviction of the 
reformation of the person by making it apparent or the 


“Thid p.53 
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people will be saved from harm. Otherwise, it is no work of 
din to make the faults of someone a past time. 

Thirdly, a scholar should only suffice on the 
minimum required in this field, which is that a particular 
narrator is weak, unreliable or he fabricates narrations. 
Extra words that point out a fault should be avoided. 
Whatever is said must only be said after thorough 
investigation and research. 

A few people asked the great imam of Jarh and Ta‘dil, 
Ibn al Madini & regarding his father, “What is his rank in 
the narration of hadith?” He said, “Ask this from someone 
else.” However, the people insisted that they wanted to find 
out his view. He sat down with his head lowered for a little 
while, pondered, and then lifted his head and said, 

ee 4) «pall ga 

“This is a matter of din. He is weak (da‘f)”.° 
These were the luminaries who were embodiments of 
honour for the narrators and considered the limits, 
together with honour for din. His father was weak in the 
narration of hadith. In the beginning, he did not want to 
give the reply to the question, but when there was 
insistence, he placed honour for din first and made the 
reality apparent. However, he spoke according to necessity 
and he did not speak a single word more than was 
necessary. 


5 Ibid p.66 
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The summary is that the part of history that deals 
with the protection of hadith, i.e. criticizing the narrators, 
jarh and ta‘dil and explaining their biographies is part of 
those necessary sciences upon which the hadith of 
Rastilullah <> depends, to stand as proof. Therefore, no one 
can debate it being necessary and compulsory. Keeping this 
part of history in mind, with its specific importance, this 
became a separate part of history called Asmd’ ur Rijal, 
according to the historians. Now, the debate remained in 
the part of history generally referred to as ‘history’ - the 
part that discusses the creation of the universe, from the 
time of the descent of Hadrat Adam “8 until now. The 
method of collecting and recording historical incidents of 
all the incidents that occurred in the heavens and earth is 
very old. These include the birth of the good and bad people 
in all countries and regions, especially the ambiyd’ (peace be 
upon them all) and the pious, the good and bad conditions 
of the rulers and kings, the revolutions in the world, wars, 
victories etc. In every country and region, every class of 
people narrated these incidents from generation to 
generation and some have come down in book form. 
However, generally, before Islam, this was nothing but a 
collection of stories that were heard, incidents, and tales, 
without any verification and research into its authenticity. 

Islam was the first in making a chain of narration 
necessary. In addition, it made clarification and research 
into the authenticity of the narration necessary. The Noble 
Qur’an says, 
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If a sinful person brings you a report, verify its correctness. [Sirah 
al Hujurat (the Chambers) 49:6] 

Those who recorded the teachings of Rasūlullāh #:, his 
speech and actions adopted this special method and made 
more than one science through which the hadith of 
Rasilullah # was protected. Principles were also made for 
other things that were narrated. In the general history of 
the world that Muslims began to write, these principles 
were considered as far as possible. 

In this way, there will be no exaggeration if it is said 
that the Muslims were the ones who gave history the 
standing of being a proper and reliable science. The 
Muslims taught the world to write history and to verify it. 
The scholars of the ummah had scrutinized the narrations of 
the incidents of the ambiya’ and then the ahadith. Not only 
did they separate truth from falsehood, but also they 
established stages from highest to lowest in the true and 
reliable narrations. They separated the part of history that 
deals with ahadith, i.e. Asma’ ur Rijal, made it like a part of 
hadith and did this important service to din. These scholars 
also gave special attention to writing general history, the 
history of countries and kings, the history of various parts 
of the world and its geography. There are great imams of 
hadith and tafsir and other scholars and jurists who have 
written the various types of history of the ummah. Hafiz 
‘Abdur Rahman Sakhawi #8; has written the details of this 
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over 90 pages in his work ‘Al Ilan bit Taubikh liman Dhamm at 
Tarikh’. This is an interesting and beneficial work that 
should be studied. However, there is no scope to mention all 
the aspects of the book here. 

My objective here is only to show that the scholars 
of the ummah did not suffice on the part of history that 
deals with the protection of ahadith and the narrators of 
ahadith. They also paid attention to writing the general 
history of the world, geographical aspects, the conditions of 
kings and rulers, and revolutions and events. Thousands of 
small and big books were written, from which it is proven 
that this history also has a status in Islam. In addition, there 
are many religious and worldly benefits attached to it. 

In the first 40 pages of his book, Hafiz ‘Abdur 
Rahman Sakhawi 2 has mentioned the benefits and virtues 
of history and he has collected the statements of the ‘ulama’ 
and scholars of Islam regarding it. 


THE RANK OF HISTORY IN ISLAM 


Hafiz ‘Abdur Rahman Sakhawi &% has proven the virtues 
and benefits of history in detail, in the light of the 
statements of the scholars and wise men. The greatest and 
most comprehensive benefit is to derive lessons, the 
temporary nature of the world is learnt through the rise 
and fall of (nations) and through events and revolutions. 
Placing the concern for the hereafter before everything is 
acquired too. Consciousness of the great power of Allah and 
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His bounties and blessings and light of the heart through 
the biographies of the ambiyd’ and the pious is attained. 
The importance of staying away from disbelief and sin is 
learnt by taking lesson from the evil end of the disbelievers 
and sinners. Benefit in this world and the hereafter is 
acquired from the experience of the wise men of the past. 
Despite this science having so many benefits and virtues 
and having such importance, no one gave this science the 
status that the beliefs of Islam and laws could be drawn 
from it. No one gave it such a status that historical reports 
could be used as proof in the laws of halal and haram. 
Historical reports are not taken as effective in those laws 
for which there is a need for shart proof - the Qur’an, 
Sunnah, Ijma‘ and Qiyās. In addition, there is no path for 
historical reports to create doubt in any of the laws that 
have been proven from the Qur’an, Sunnah, Ijma' or Qiyas. 

The reason for this is that although Islamic history is 
not baseless tales without a chain of narration like the 
histories of the era of ignorance, the scholars of the ummah 
have considered a significant number of principles of 
narration and made an effort to make it reliable and 
authentic. However, two things cannot be overlooked when 
studying history and when using it for one’s objective. 
Those who overlook these two things will use history 
incorrectly and will fall into the trap of many deviated 
errors. 
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THERE IS A GREAT DIFFERENCE BETWEEN HADITH 
NARRATIONS AND HISTORICAL REPORTS 


The first thing is that the ahddith of Paa 3, ie. his 
speech and actions which the sahabah #% have heard or 
seen, is a trust which they were E. for conveying 


4a) Jy cst | pl 
“Convey from me, even if it be a verse.” 
In this hadith, verse could mean a verse of the Qur'an. 
However, from the context - is apparent that propagation 
of the ahādīth of Rasūlullāh #& is meant, and ‘even if it be a 
verse’ means even if it is a short sentence. Then, he $ said 


in the sermon of the farewell hajj, 


Hilal welll awe 
“Those who are present should convey my speech to those who are 
not here.” 
What possibility could there have been for any companion 
of Rasilullah & to have not protected the pure words of 
Rasulullah # or his actions that they saw and not give due 
importance to conveying it to the ummah after this? Besides 
this, the intense love that the sahabah 2 had for 
Rasūlullāh # was attested to, by not only Muslims, but also 
the disbelievers u They admitted to it with amazement 
too, that they 4#% would not let the water he used for 
wudi’ to fall to ie ground; they would rub it on their faces 
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and chests. Even if the above-mentioned command to 
preserve the ahddith and propagate it was not given to 
them, how can it be fathomed that they would not give due 
importance to protecting the ahddith of Rastlullah #27 
They were such luminaries that they would protect the hair 
that separated from the body of Rasilullah # and his old 
clothing more than they did their own lives. They would 
not allow his used water of wudit’ to be wasted. 

The summary is that the immense love of the 
sahabah .# called for them to protect his #} every word 
and every hadith more than their lives. In addition, he 
gave the above-mentioned command. It is for this reason 
that a noble group possessing angelic qualities numbering 
more than a hundred thousand were set into motion for the 
protection and propagation of the speech and actions of a 
single person. 

It is apparent that this was not the case for even the 
greatest king, no one had the concern to listen to every 
word of any person attentively and then remember it 
forever and propagate it to people, except for Rasulullah 
“>. The incidents of kings, conditions of countries and 
places, and the changes of times are definitely studied and 
heard with interest, but who has the concern to remember 
them properly and propagate them as well. 

The summary is that Allah % wanted to give the 
ahadith the same status as that of the Qur’an in terms of the 
laws of the sharřah and He wanted to make it a shar proof 
too. Therefore, He made the first means of this the 
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unparalleled love and obedience of the sahabah 4%. It is 
quite apparent that no other personality ever possessed 
this. Therefore, historical incidents and narrations can 
never have the same status as that of ahādīth. 

Rasūlullāh # was commanded to propagate the 
Qur’an and the teachings of risalat throughout the world and 
to the coming generations. One natural system was the 
means of the immense love of the sahabah #%. The second 
system by way of law, which Rasūlullāh # mentioned with 
wisdom, was Ja on one side, he made it the obligation of 
every sahābī & to convey whatever aspect of din they 
heard or saw ae Rasulullah # to the ummah. On the 
other hand, he also closed the door to the danger that 
generally occurs when propagating a law, that the entire 
law or news is changed when narrating from one person to 
the next and the reality disappears. He $} arranged for this 
through this hadith, 

A geraat LO (ata tele y 
He who wilfully attributes something false to me should prepare 
his abode in the fire. 

This severe warning made the sahabah .#s and the scholars 
of hadith that came later on so cautious in the narration of 
hadith, that as long as a hadith was not proven with very 
strong research, they stayed away from attributing it to him 
32, The hadith scholars that came later on did the work of 
arranging the ahddith in chapters and sections, all of them 
gave place to only a few thousand ahadith, after great 
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research, from the hundreds of thousands that they wrote 
and knew from memory. In Tadrib ur Rawi p.12, ‘Allamah 
Suyuti & has written, 

‘Imam Bukhari # said that he chose (the ahadith of) Sahih 
Bukhari from a hundred thousand authentic (sahih) and two 
hundred thousand unauthentic (ghayr sahih) ahadith that he 
knew from memory. Subsequently, in Sahih Bukhari, there 
are four thousand unrepeated ahadith. 

Imam Muslim & said that he chose from three 
hundred thousand ahadith when writing his Sahih, in it 
there are only four thousand unrepeated ahadith. 

Imam Abū Dawid & says that he wrote five 
hundred thousand ahadith of Rasilullah # from which he 
selected for his Sunan. In it, there are only four thousand 
ahadith. 

Imam Ahmad # says that he chose the ahadith of 
Musnad Ahmad from seven hundred and fifty thousand 
ahadith.’ 

In this way, through natural means and in the shade 
of the wise administration of Rastlullah %, the ahadith of 
Rasūlullāh &} were gathered in a grand way and it became 
the second proof of the shariah after the Qur’an. 
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THE GENERAL HISTORY OF THE WORLD COULD 
NEVER ACQUIRE THIS STATUS, NOR DOES IT HAVE 
THIS. STATUS 


This is because, firstly, there was no reason for people to 
give importance to remembering general incidents and 
events and then to convey them to people. 

Secondly, if the historians had to judge and 
scrutinize historical reports and record them with the strict 
research that hadith narrations are, then if three or four 
thousand narrations were chosen from four hundred 
thousand in hadith; in historical narrations, not even four 
hundred would remain. Similarly, ninety-nine percent of 
historical narrations would be forgotten and obliterated 
and many worldly and religious benefits attached to them 
would be lost. This is the reason why the books of the imams 
of hadith have the status of being principle, reliable works. 
When the narrators that are classified as weak in them and 
whose narrations are left come into the field of history, 
then the narrations of these weak narrators are also 
included. Wāqidī and Sayf Ibn ‘Umar have been classified 
weak in hadith, in fact, they have been criticized to a worse 
extent, but in history, the battles, etc. these very imams of 
hadith do not see any barrier in narrating from them. 

Those scholars who have taken the wrong path of 
relying on historical narrations and have labelled the 
sahabah #% and have criticized them have accepted this 
difference between hadith and history in their books as well. 
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Therefore, there is no need to lengthen the discussion on 
this difference. 

The summary is that the subject of general history 
and the books compiled in this field are not like the subjects 
of hadith, fiqh and aqa’id, which discusses beliefs and rulings 
of Islam, in which there is a need to investigate and criticize 
narrations and wherein one’s object cannot be acquired 
without differentiating between authentic and weak 
narrations. That is why, in the science of history, it is not 
taken to be a problem to gather all types of narrations, 
strong, weak, authentic, weak etc. without research and 
inquiry. In the sciences of the Qurān and Sunnah, the 
scholars who are leaders in research, inquiry, and 
investigation are taken to be the masters. When they write 
a book in the field of history, then although they do not 
give place to baseless stories and tales like the history of the 
era of ignorance in their books, but they consider the 
principles of narration and transmit the narration with a 
chain of narration. That is why, Islamic history, in terms of 
history, has an outstanding rank in terms of truthfulness 
and reliability. However, in history, the research into the 
lives and criticism of the narrators is not done, as is the case 
with the science of hadith. As explained above, if this 
research is done in the field of history, then ninety nine 
percent of history will be lost from the world. In addition, 
the world will be deprived of the benefits, lessons, wisdoms, 
and experience of the world that are linked to this science. 
Secondly, when the objectives of beliefs and the laws of the 
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shariah are not linked to it, then there is no need for this 
caution, research, and inquiry. That is why the imams of 
Jarh and Ta‘dil have also adopted a wide, accepting stance in 
the science of history. Weak, strong, reliable, and unreliable 
narrations have all been gathered in it. The writings of the 
scholars themselves testify to this. The famous imam of 
hadith and Usil ul Hadith, Imam Ibn Salah & states in his 
book ‘Ulam ul Hadith, 

‘This aspect is dominant among the historians that they 
gather many narrations in which authentic, unauthentic, all 
types of narrations are mixed.”° 

In Tadrib ur Rawi p.295 Suyūtī & has written exactly 
the same thing. Similarly, Fath ul Mughith and other works 
state the same thing. 

Ibn Kathir æ was a famous imam and well known 
researcher. He had an outstanding quality of researching 
and investigating narrations. However, when this very same 
luminary writes his history work, Al Bidayah wan Nihayah, 
then this level of investigation and inquiry does not remain. 
After mentioning a few historical narrations in Al Bidayah 
wan Nihayah vol.8 p.202, he writes, “I have doubt about their 
authenticity. However, Ibn Jarir Tabart # and others have 
transmitted these narrations before me, that is why I have 
followed suit. If they did not mention them, I would have 
not brought them into my book.” 


€ ‘Ulam ul Hadith p.263 
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It is quite apparent that in the research of a hadith, 
he would have never said that despite doubt of its 
authenticity, because some author has mentioned it, that is 
why he wrote it. It was because of this status of history that 
Ibn Kathir # classified it permissible. 

This is despite the fact that Ibn Kathir # has refuted 
many narrations of Tabarl & and criticized them in Al 
Bidayah wan Nihayah. All these things testify that in the field 
of history, those who criticize have also understood it to be 
appropriate that however many narrations are found 
regarding an incident, they should all be gathered. The Jarh 
and Ta‘dil, the study and scrutiny of it should be left to the 
scholars. This is not the co-incidental error of any 
individual, but this is the line of thinking of all the imams of 
the science that it is no fault to mention weak, unreliable 
narrations in the science of history without criticizing 
them. The reason for this is that they know that the beliefs 
in religion or laws of the sharrah are not proven through 
them. Lessons, advice, and the experiences of nations are 
learnt. If a person wants to use these narrations as proof for 
a ruling that deals with Islamic belief or practical deeds, 
then it is his responsibility to adopt the same laws to study 
and scrutinize them and delve into the detail of the 
narrator, as is necessary in the narration of hadith. Without 
this, it will not be permissible to draw rulings; and to say 
that this narration is found in the history books of a reliable 
imam of hadith will not absolve the person of responsibility. 
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Understand this from this example that there were 
many mujtahid imams and jurists of the ummah who were 
masters in the field of medicine as well, for example, Imam 
ShafiT 23. The works of some of these scholars in the 
science of medicine are also present. If they happen to write 
the specialties, effects of certain things in a book of 
medicine, that liquor has specific qualities, effects, and 
these are the specialties and effects of the flesh of swine 
and now someone looks at their words in this book of 
medicine and states that they are permissible. In drawing 
his conclusion, he says that a certain imam or scholar has 
written in his book and he did not state that it is harām, so, 
will this conclusion be correct? This is not a fabricated 
example. What a great scholar of the ummah is Shaykh Jalal 
ud Din Suyūtī 23? He has written a book on probably every 
one of the shart sciences. No one debates his honour and 
piety. However, look at his book written on medicine called, 
‘Kitab ur Rahmah fi at Tibb wal Hikmah’. Many haram things 
are included in the prescriptions written for the cure of 
illnesses and acquiring benefit. Now, if someone wants to 
prove these things permissible, using this book as 
reference, and he attributes it to Suyūtī %, then will any 
person in his sound senses say that this is correct? 

Similarly, there are many authored works of the 
scholars and jurists on the subject of medicine. In all of 
them, the specifics, effects, and method of usage of haram 
items are mentioned. Blood, urine and excreta...liquor and 
swine, the specifics of all these are mentioned. In the very 
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same book, they do not see the need to state their haram 
and impure status. This is because the demand of this 
science and the subject matter is that the specialties and 
effects of all things are written. It is not the place to discuss 
halal and haram. They are written as halal and harām in the 
appropriate place. The fault is that of the ‘intelligent’ 
person who overlooked this reality and began to draw the 
laws of halal and haram from books of medicine. After this 
lengthy introduction, I come to the basic subject matter 
that the error of the scholars who took responsibility of 
deciding in the matter of the differences among the 
sahabah 2 based on historical narrations comes from 
here. The authors of those books from which they took 
these historical narrations were great and reliable, and 
were accepted to be imams in the field of hadith and tafsir. 
They (the scholars who erred) did not think that in their 
(the historians) books, they did not discuss beliefs and 
actions of the sharrah, but they were writing a history work. 
In a history work, the practice of gathering authentic, 
unauthentic and all types of narrations without scrutiny is 
known and famous. Yes, if a person wants to prove belief or 
a ruling pertaining to deeds, then it will be his 
responsibility to study and research the narration and the 
narrator in the light of hadith. The research scholars have 
clarified that in beliefs and the actions of the shariah, 
historical narrations - which are generally a collection of 
authentic, unauthentic, reliable and unreliable narrations - 
cannot be presented for a ruling, nor can a ruling be drawn 
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from them without the hadith-type research and be 
presented as proof. Now, it has to be seen whether the 
matter of the differences of the sahabah is a general 
historical matter or is it an important chapter of sharT laws. 


THE SAHABAH #% AND THE DIFFERENCES AMONG 
THE SAHABAH 8 


The entire ummah is unanimous that the recognition of the 
sahabah #%, and the decision of the differences that 
occurred among them is not a general historical matter. In 
fact, the recognition of the sahabah .s8s is an important part 
of the science of hadith, as Hafiz Ibn Hajar # has written in 
the introduction of Isabah and Hafiz Ibn ‘Abdul Barr # has 
clarified in the introduction of Istrab. The scholars of the 
ummah have classed the rank of the sahabah #%, their 
virtue and rank, and the differences between them to be a 
matter of belief. Moreover, this is written as a separate 
chapter in all the books of Islamic beliefs. 

This is such a matter that deals with Islamic beliefs 
and based on this matter, many Islamic groups were 
formed. It is also apparent that the texts of the Qur’an and 
sunnah and a shar‘ proof, like the consensus of the ummah, 
is necessary for this decision. If a person wants to draw a 
ruling from a narration, then it will be necessary to weigh it 
in the light of the principles of hadith. Searching for it 
among historical narrations and relying on it is an error in 
principle. No matter how reliable and authoritative scholars 
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of hadith wrote those history works, in terms of its standing 
amongst the sciences, it is history, in which it is the general 
practice to gather authentic and unauthentic narrations. 

This is the reason why the scholars of the ummah 
looked at the work ‘Al Istrab ft Ma‘rifatil Ashab’ of Hafiz Ibn 
‘Abdul Barr # with appreciation. However, he included a 
number of unverified (ghayr mustanad) historical narrations 
regarding the differences among the sahabah #%, so the 
scholars of the ummah and the imams of hadith classified this 
as a taint on the work. “Ulim ul Hadith’ written by the sixth 
century hadith scholar Ibn Salah # is taken to be the soul of 
the principles of hadith. The hadith scholars that came later 
on quoted from it. He writes in the thirty ninth chapter, 
while discussing the recognition of the sahabah 4%, 
‘The recognition of the sahabah % is a great science, 
scholars have written many books on it and the most 
virtuous, high ranking and beneficial work is ‘Al Istrab’ of 
Ibn ‘Abdul Barr &&, if only he did not make the work 
defective by including historical narrations regarding the 
differences among the sahabah 2s. He did not base this on 
the narrations of the muhaddithin. It is apparent that the 
historians mostly gather many narrations, the authentic, 
and unauthentic are all mixed up in them.” 

Similarly, while discussing the recognition of the 
sahabah #%, ‘Allamah Suyūtī # has written about Al Istrab 
in Tadrib ur Rawi in a similar way to that of Ibn Salah & in 
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his ‘Ulim ul Hadith. He also objected to the inclusion of 
historical narrations in the discussion of the differences of 
the sahabah .2%s.° 

Other muhaddithin have refuted this method of Ibn 
‘Abdul Barr #& in Fath ul Mughith and other works as well, 
that why did he include historical narrations when 
discussing the aspect of the differences among the sahabah 
Qs? 

The reason is that the book ‘Al Istrab’ of Ibn ‘Abdul 
Barr & is not a general history book, but it is a book that 
deals with the subject of recognition of the sahabah 2. 
This is a part of the science of hadith. If Ibn ‘Abdul Barr && 
wrote a book on history, and he included these unverifiable 
(ghayr mustanad) narrations, then probably no one would 
have raised an objection, as Ibn Jarir and Ibn Kathir 2% 
and others have done. None of the imams of hadith raised 
this objection on the history books. 


A FEW SPECIALTIES OF THE SAHABAH 2% 


The sections above have clarified that the noble group of 
sahabah 2% are not like the general individuals of the 
ummah; they have a special status and are outstanding in 
the general ummah because of being noble intermediaries 
between Rasilullah # and the ummah. This status and 
outstanding rank has been given to them by the clear texts 


ë Tadrib ur Rawi p.295 
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of the Qur’an and Sunnah, and this is why the ummah is 
unanimous upon this as well. It cannot be lost in the heap of 
authentic and unauthentic narrations. Even if there is a 
narration in the treasure of hadith that undermines this 
status of theirs, it will be left out when brought before the 
clear texts of the Qur’an and Sunnah, and the consensus of 
the ummah. What can be said regarding historical 
narrations? 


QUR’ANIC TEXTS 


2 4 Å 22 
napid yis 
You are the best ummah ever raised for mankind. [Sūrah Al 
‘Imran (the family of ‘Imran) 3:110] 
2. 


eld fe Tags 8G lk Sl ST OLS 
In the same way, We made you a moderate ummah, so that you 


should be witnesses over the people. [Sirah al Baqarah (the 
Cow) 2:143] 


The real and first addressees of these two verses are the 
sahabah #%. The rest of the ummah can be referred to by 
these verses, in accordance to their deeds. However, it is 
proven from the mufassirin and muhaddithin with consensus 
that the correct addressee of these verses are the sahabah 
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48. From these verses, it is clearly proven that after 
Rasilullah #}, the most virtuous, highest, just and reliable 
group of a ag were the sahabah #%. This is stated by Ibn 
‘Abdul Barr & in the preface of Al Istrab. ‘Allamah Safārīnī 
2 has ae in Sharh ‘Aqidah Ad Durrah al Mudra that 
majority of the ummah are of the view that after the ambiya’, 
the sahabah are the most virtuous of the creation. 
Ibrahim Ibn Said Jauharl says, “I asked Hadrat Abū 
Umamah regarding who is more virtuous between Hadrat 
Mu‘awiyah and Hadrat ‘Umar Ibn ‘Abdul ‘Aziz &. He 
replied, 


QV ileal isili ob iall Ley la play ade àl Ao t olok Jus Y 


Eo ge Aes 


“We do not equate anyone to the companions of Rasūlullāh 
E 


oor Be : d # be 4 0g 2 la gb 3 
(oe ab yi ate USS RNS A eA USUI fe etn Le Spall, all Jy ee 
at EE 3s a OS ys ie 2 4 
aall ol oe eters 2 pale ble, alll 


Muhammad is the messenger of Allah, and those who are with him 
are hard on the disbelievers, compassionate among themselves; 
you will see them bowing down in rukū‘, prostrating themselves in 
sajdah, seeking grace from Allah, and (His) pleasure; their 
distinguishing feature is on their faces from the effect of sajdah. 
[Sirah al Fath (the Victory) 48:29] 
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The general mufassirin, Imam Qurtubi #% and others 
have stated that ‘those who are with him’ is general. The 
entire group of sahabah .28 is included and it (this verse) 
has the purity, praise, and just nature of the sahabah #% 
coming from the Owner of the universe Himself. 

Abū ‘Urwah Zubayri says that one day we were in 
the gathering of Imam Malik #. The people mentioned 
someone who spoke ill of the sahabah 2%. Imam Malik 2 
recited the above verse and then said that whoever has ill 
feeling in his heart regarding any of the sahabah #4% of 
Rasulullah #8», he is the target of this verse, i.e. his īmān is in 
danger because ill feeling towards any of the sahabah has 
been classified as a sign of the ill feeling of the disbelievers. 

4, 


4 aye A 


On the day when Allah will not disgrace the messenger and those 
who believed with him. [Sirah at Tahrim (the Prohibiting) 
66:8] 

‘Those who believed with him’ includes all the sahabah 2s, 
without exception. 

5. 


Ase |p ree AN 2) hal Al ply EEI Guerlesl G GN a L 
NN ES gi oko i 
As for the first and foremost of the emigrants and the supporters 
and those who followed them in goodness, Allāh is pleased with 


them and they are pleased with Allāh, and He has prepared for 
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them gardens beneath which rivers flow. [Sirah at Taubah 

(Repentance) 9:100] 
Two categories of the sahabah #% have been mentioned in 
this verse. One is the first and foremost (among the sahabah 
85) and the second are those who believed later on. An 
announcement is made regarding both categories that Allah 
Š is pleased with them and they are pleased with Allah $. 
Their status and perpetual abode in Jannah is stipulated. All 
the sahabah #% are included in this. Who are the foremost 
among the emigrants (muhdjirin) and helpers (ansār)? Ibn 
Kathir # in his Tafsir and Ibn ‘Abdul Barr & in the preface 
of Isttab have narrated both views, with chains of 
narrations. One is that the foremost are those who 
performed salah with Rasilullah 4# facing both gqiblahs, i.e. 
Bayt ul Muqaddas and the Baytullah. This view is that of Abū 
Musa Ash‘art , Said Ibn Musayyib æ, Ibn Sīrīn # and 
Hasan Basri &%. The summary of this is that the foremost 
companions are those who were honoured with Islam 
before the giblah direction was changed from Bayt ul 
Muqaddas to the Baytullah in the 2™ year of the hijrah, and 
they had the honour of the companionship of Rastlullah 
<i. 


PSD 

The second view is that the foremost companions 
are those who participated in the pledge of Ridwan, i.e. in 
Hudaybiyyah in 6 A.H. This view is narrated from Imam 
Shabi &&. 
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The Noble Qur’an has made a general announcement 
regarding all the sahabah . who pledged allegiance under 
the tree in Hudaybiyyah. 


‘pian bs ils 3J |S gé A, (eo 
Allah was pleased with the believers when they were pledging 
allegiance with you (by placing their hands in your hands) under 
the tree. [Sirah al Fath (the Victory) 48:18] 
It is for this reason that this pledge was named 
Bay'ah ar Ridwan. In a hadith, Hadrat Jabir Ibn ‘Abdullah :; 


narrates that Rasilullah < said, 


oW 3 Al ane yl. Alc eb f rel bl feo 
Whoever pledged allegiance under the tree will not enter the fire.’ 
Anyway, whether the foremost are those who 
performed salah towards both qiblahs or those who 
participated in the pledge of Ridwan, the other sahabah 2% 
that came thereafter and acquired the honour of 
companionship have all been included in the verse ‘and 
those who followed them in goodness’. In this way, Allah # has 
promised His complete pleasure and announced the eternal 
bounty of Jannah (for them). 
After narrating this, Ibn Kathir & says, 


oF dae L GLb GUM ge Ae Gb WS BD pen sl ogre al peal oe by b 
IS gh + pes a 2) 


° Ibn ‘Abdul Barr in Al Istrāb 
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‘There is painful punishment for those who have hatred for 
them or for some of them, or speaks ill of them. What do 
such people have to do with iman in the Qur’an, those who 
speak ill of those regarding whom Allah has made an 
announcement of His pleasure?’ 

After stating the same verse in his Al Isttab, Ibn 
‘Abdul Barr & says, 

‘Those with whom Allah is pleased, He will never be 
displeased with them, insha allah. 

This means that Allah & has knowledge of all past 
and future things. He can only be pleased with the person 
who will not do something against His pleasure in future. 
Therefore, the announcement of the pleasure of Allah $% 
for someone is guarantee that his end will be on that same 
pious condition and that no deed contrary to the pleasure 
of Allah 8 will happen from him in future too. Hafiz Ibn 
Taymiyyah has also discussed this subject matter in Sharh 
‘Aqidah Wasitiyyah and Safarini # in Sharh Durrah Mudiyyah. 
Through this, the doubt of the heretics is automatically 
removed; they say that these announcements of the Qur’an 
were for the time when their conditions were in order. 
Afterwards - may Allah save us - their conditions were 
spoilt. That is why; they did not remain deserving of this 
honour and nobility. This implies that Allah & was pleased 
with them from the beginning out of ignorance and later 
this status quo changed, may Allah save us. 

At this point, probably someone could have a doubt 
about the hadith (24! Je & > g), which states, 
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From the apparent wording, it seems as though in the 
plains of resurrection, some of the companions of 
Rastlullah = will come to him, and they will be moved 
away. Although the commentators have discussed the 
commentary of this at length and there are a number of 
views narrated regarding whom this narration refers to, but 
according to us, looking at all the narrations as well as the 
virtues of the sahabah #% narrated in the Qur’an and hadith, 
the statement of Imam Nawawi &% seems correct. After 
stating a ia of views, Hafiz Ibn Hajar # writes, ‘Imam 
Nawawi & said, “This hadith refers to the hypocrites and 
those eri who were not Muslims at heart in the era of 
nubuwwah, but they apparently took on the face of Muslims. 
They had turned away from apparent Islam after the demise 
of Rasūlullāh #}. These people would perform wudū’ with 
the Muslims for show and they would come for salāh. 
Therefore, their hands and feet will also be white, as an 
effect of wud’. On account of this sign, Rasūlullāh 2: 


3 will 
call them but the reply will be given that they changed 
conditions after your demise, i.e. besides the condition you 
left them in. They did not remain in that condition but they 
became open disbelievers. In terms of their apparent claim 
of Islam, this was irtidad.”” 
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According to us, this view is correct because it is in 
harmony with the following verse of the Qur’an, 
as Sei Wel JS Sa oe nl Ui ET pS EBL SB LE y 
be 
The day when the hypocrite men and hypocrite women will say to 
those who believe, “Wait for us, so that we may have a share from 
your light.” It will be said (to them), “Go back to your rear, and 
search for light.” [Sirah al Hadid (the Iron) 57:13] 

It is clear from the verse that on the day of Qiyamah 
the hypocrites will join the believers initially, and they will 
then be separated. Some scholars have taken the meaning 
of the word ‘irtaddi’ in the above hadith to mean that after 
Rasulullah , some people had become murtad, may Allah 
save us. According to us, the truth is that if irtidad means 
turning away from religion, then it means those Arabs who 
came into the fold of Islam verbally but Islam did not 
entrench itself in their hearts. The Qur’an explains this in 
the following words, 

Ko pil BNO WU Ys Gob dp Eig oe 

The Bedouins say, “We have come to believe.” Say, “You have not 

come to believe; instead, you (should) say, “We have surrendered” 

and the belief has not entered your hearts so far. [Sirah al Hujurat 

(the Chambers) 49:14] 

Hafiz Khattabr # has written beautifully, 

‘None of the sahabah # became murtad. Some Bedouins 

who had no share in assisting the religion (they only recited 
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the kalimah), they became murtad in the era of Hadrat Abi 
Bakr 2. This does not create doubt on the famous sahabah 
8. Moreover, the words of the hadith, (ut!) instead of 
(gt), i.e. in diminutive form, indicate towards this.’”° 

6. 

PN a Ú iga Je M BS) ee D 
Say, “This is my way. I call (people) to Allah with full perception, 
both I and my followers.” [Sirah Yūsuf (12:108] 

It is apparent that all the sahabah 2 were followers of 
Rasilullah 8, all of them are included in this. 

7. 


ag a Toe EEO eee en 
Cone ee ls oth et Take iy Kial gA GIS GSI 


280, vag or ni ot SG 


Then We conveyed the book as a heritage to those of our slaves 
whom We chose. Now, some of them are those who wrong their 
own selves, and some of them are mediocre, and some of them are 
those who outpace (others) in righteous deeds with Allah’s 
permission. This is the great bounty. [Sirah Fatir (Originator) 
35:32] 

In this verse, the sahabah .# have been termed as ‘chosen 
servants’. One type of them has been mentioned ahead, 
‘some of them are those who wrong their own selves’. From this, 
we learn that if a sin happened from any sahabi, then he 


Fath ul Bari vol.11 p.324 
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was forgiven, otherwise they would not have been 
mentioned as part of the chosen servants. 

It is apparent that the first people to inherit the 
book, i.e. the Qur’an were the sahabah 28 and in terms of 
the clear text of the Qur’an they are the chosen servants of 
Allah. Moreover, in the first verse, the peace of Allah is 
conveyed to these chosen servants of Allah. In this way, all 
the sahabah #%% are huis in the divine peace of Allah (as 
stated by Safarini in Sharh Ad Durrah al Mudiyyah). 

8. 
In Sirah al Hashr (the Gathering), Allah $ divided all the 
Muslims present during the era of risalat and those to come 
later into three groups, the first is the muhdjirin 
(emigrants). Allah $% passed this decision regarding them, 


ee A C Jy 
They are the truthful. [Sarah al Hashr (the Gathering) 59:8] 


The second is the ansar (helpers). After mentioning their 
qualities and virtues, the Qur’an states, 


spies 
They are the successful. [Sirah al Hashr (the Gathering) 59:9] 
The third group comprises all those besides the muhdjirin 


(emigrants) and ansar (helpers) to come until giyamah. The 
Qur'a an states o them, 


Soa G 
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And for those who came after them saying, “Our Rabb, forgive us 
and those of our brothers who preceded us in faith, and do not 
place in our hearts any rancour against those who believe.” 
[Sirah al Hashr (the Gathering) 59:10] 

Hadrat Ibn ‘Abbas « says in the tafsir of this verse that 
Allah 8 has given the command to all the Muslims to seek 
forgiveness on behalf of the muhdjirin (emigrants) and ansār 
(helpers). This command was given in the condition when 
Allah & knew that they would fight and war against each 
other in future. The scholars have said that from this verse 
we learn that after the sahabah #%, there is no pare in 
Islam for the person who does not love the sahabah 2 and 
he does not make du’ for them. 

9, 


os Gag Senay Á XY BES IW Sis aK 


PS fae AG a Ls ® BPESA 
But Allāh has endeared to you the faith, and made it beautiful in 
your hearts, and made detestable to you disbelief, sins and 
disobedience. Such people are rightly guided, as a grace from 
Allāh, and as a blessing. And Allāh is All-Knowing, All-Wise. 
[Sūrah al Hujurāt (the Chambers) 49:7,8] 
In this verse, it is stated regarding all the sahābah 2%, 
without exception, that Allah placed the love of iman in 
their hearts, together with hatred for disbelief and sin. 
At this juncture, it is not our objective to cover all 
the verses pertaining to the virtues of the sahabah #%. One 
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or two verses are sufficient to prove their rank and status. 
From these, it is proven that Allah accepted them, Allah is 
was pleased with them and they have been blessed with the 
eternal abode of Jannah. 

At this point, it should be borne in mind that these 
are the verses of the Being Who is aware of every breath 
and every step of every person and their good and bad 
deeds they will commit before creating them. The glad 
tidings that He gave regarding the sahabah « of His 
complete pleasure and Jannah; He gave these glad tidings 
while being aware of all these incidents and occurrences 
that would happen during the era of risalat or later on as 
well. 

Ibn Taymiyyah says in As Sarim al Maslal ‘ala Shatim ar 
Rasūl that Allah & will be pleased with the person 
regarding whom it is known that he will fulfil the 
requirements of His pleasure until the end; and whomever 
Allah is pleased with, He will never be displeased with him 
again. 


THE SPECIAL RANK OF THE SAHABAH .2® IN THE 
AHADITH 


It is not an easy task to compile the ahdadith that mention 
the virtues and status of these luminaries (the sahabah #%), 
and there is no need for it too. Therefore, a few narrations 
are written here; narrations that state the virtues and 
specialties of the entire group of the sahabah #%. Whatever 
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has been said about certain individuals or certain groupings 
among them has been left out. 

Bukhari, Muslim and all the source books transmit 
from Hadrat ‘Imran Ibn Hasin # that Rasūlullāh 4#% 


PF ran ol E DE ST a S goal A pds oll E pit oll E BF tls 
lal ae. Gell past 29 Oe Vy ade osi Vy oats gyni Ya Qyrgte 


tye Ve 
“The best generation is mine, then the one after, then the one 
after.” The narrator says, “I do not remember whether the people 
that were mentioned thereafter were two generations or three 
generations.” “Then there will be such people who will be ready to 
give testimony without being requested, they will misappropriate 
and will not be trustworthy, they will break their promises and will 
not fulfil them and on account of no concern, obesity will appear 
among them.” 
In this hadith, if the people who were mentioned ‘thereafter’ 
was twice, then the second generation is that of the 
sahabah #% and the third is that of the tabi‘n. If it was 
mentioned thrice, then the fourth generation of the tab‘ ut 
tabi in will also be included. 
In Bukhari, Muslim, Abū Dawid and Tirmidhi, it is 
narrated from Hadrat Abū Said Khudri :2 that Rastlullah 


=i), $ 
ae said, 
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“Do not speak ill of my sahabah because if any of you were to 
spend gold equal to Mount Uhud in the path of Allah, then it would 
never equal a mudd, in fact, not even half a mudd that a sahabi 
spent.” 

Mudd is an Arab measurement that equals approximately 
one ser nowadays, in terms of weight. This hadith shows that 
visiting and having the companionship of Rasilullah * is 
such a great bounty, through whose blessings, the action of 
a sahabr 2, when compared to others, has such a 
relationship that their one ser, or half a ser is equal to 
mountains of others’. One cannot compare their actions to 

the actions of others. 

The hadith begins with the words, ‘la tasubbi ashabr,, 
ie. do not do sabb of my sahabah. In Urdu, it is generally 
translated as ‘swear’. This in not the correct translation 
because swearing is the translation of ‘fuhush kalam’, 
whereas the word ‘sabb’ is more general in Arabic. Every 
speech that lowers a person is referred to as sabb in Arabic. 
The word that denotes swearing in Arabic perfectly is 
‘shitm’. 

Ibn Taymiyyah says in As Sarim al Maslil that the 
word sabb in this hadith denotes a general meaning. The 
purport of it is to curse or vilify. Therefore, this lowly one 
(Muftt Muhammad Shaft #3) has translated the word as ‘to 
speak ill of. 

Tirmidht transmitted from Hadrat ‘Abdullah Ibn 


Mughaffal 2; that Rasilullah < said, 
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tye Yg Sl gal 

“Fear Allah, fear Allah regarding my sahabah. Do not make them a 

target (of abuse) after me because whoever loves them, he loved 

them with my love, and he who hates them, then he hates them 

with my hate. Whoever harmed them, he has harmed me, and 

whoever has harmed me, he has given trouble to Allah and 
whoever wants to give trouble to Allah, then soon Allah will catch 
him in punishment.” 

The sentence, whoever loves them, he loved them with my love 
in the hadith above could have two meanings. One is that 
loving the sahabah is a sign of love for me, i.e. whoever has 
love for me will love them. The second meaning could be 
that whoever has love for any of my sahabah, then I love 
him. In this way, his love for the sahabt is a sign that I have 
love for him. These could be the two meanings of the 
second sentence: ‘that he who has hatred for the sahabah, 
in reality, he has hatred for me’. Or, whoever has hatred for 
them, then I have hatred for that person. 

Whichever of the two meanings are applicable, this 
hadith is sufficient warning to those who have freely made 
the noble sahabah « a target of criticism and they 
attribute such things to them which will cause the onlooker 
to think bad of them, or faith in them will not remain in his 
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heart, at the very least. If we ponder, then this will be in the 
ruling of rebelling against Rastlullah >. 
In Tirmidhi, it is reported from Hadrat “Abdullah Ibn 


‘Umar & that Rastlullah # said, 


uyg dila. SE ge l ion Ig level jars IN ly bl 


“When you see such people who speak ill of my sahābah, then say 
to them, “May the curse of Allāh be upon the one who is more evil 
than you two, i.e. the sahabah and you.”” 

It is quite apparent that in comparison to the 
sahabah #, the most evil person will be the one who 
speaks ill of them. In this hadith, the person who speaks ill 
of the sahabah is said to be deserving of curses. It has also 
passed above that the word ‘sabb’ in terms of Arabic does 
not only refer to lewd talk and swearing, but to every such 
talk through which someone could be belittled or disgraced 
or his heart could be tormented by it. Every such statement 
is included in ‘sabb’. 

In Abū Dawid and Tirmidhi, it is narrated by Hadrat 
Said Ibn R » that he heard some people speaking ill of 
Hadrat ‘Alt in front of some of the governors. So, Hadrat 
Said Ibn en % said, “How sad, I see that ill is spoken of 
the sahabah of Rasilullah # in front of you and you do not 
object and you do not stop it. I heard, with my ears, 
Rasilullah # saying, (and before explaining the hadith he 
said that understand also that I have no need to attribute 
anything to Rasiilullah # which he did not say, because 
when I meet Rasilullah on the day of Qiyamah, then he 


D 
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will take me to task for it. He then said), “Abū Bakr is in 
Jannah, ‘Umar is in Jannah, ‘Uthman is in Jannah, ‘Ali is in 
Jannah, Talha is in Jannah, Zubayr is in Jannah, Sa‘d Ibn Malik 
is in Jannah, ‘Abdur Rahman Ibn ‘Auf is in Jannah, ‘Abi 
‘Ubaydah Ibn al Jarrah is in Jannah.” He took the names of 
these nine sahabah #% and did not take the name of the 
tenth. When the people asked regarding the tenth, he said 
that it is Saīd Ibn Zayd (he did not mention his own name 
out of humility; he made it apparent upon the insistence of 
the people). Then, Hadrat Sa‘td Ibn Zayd said, “By Allah, the 
participation of any of the sahabah in jihad with Rasūlullāh 
«> in which his face becomes dusty is better than the 
worship and deeds of a person who is not a sahabi, even if 
he gets the life of Nah s.”"* 

eee Ahmad & narrates from Hadrat ‘Abdullah Ibn 
Mas‘td æ that he said, “Whoever wants follow, he should 
follow the sahabah of Rasilullah 4#% because they had the 
purest of hearts of the ummah, and they were the deepest in 
terms of knowledge. They were away from formality; they 
were balanced in habits and the best in terms of conditions. 
They were the people that Allah liked for the 
companionship of His Nabi and for the establishment of 
religion. So recognize their status and follow their ways 
because they were on the straight path.”” 


" Jam‘ ul Fawa’id vol.2 p.492 
” Sharh ‘Aqidah Safarini vol.2 p.280 
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Abū Dawid Tayālisī narrates from Hadrat ‘Abdullah 
Ibn Mas‘ūd :&, “Allah looked at all the hearts of His 
servants, so He found the best heart among them that of 
Muhammad #8. He appointed him to convey His message. 
After the heart of Muhammad #%, He looked at the other 
hearts, and He found the hearts of the companions of 
Muhammad “ to be the best from the hearts of all the 
servants. He liked them for the companionship of His Nabi 
and for assisting the religion.”” 

In Musnad Bazzar, with an authentic chain of 


narration, Hadrat Jabir & narrates that Rasilullah > said, 


Ul gn dey! gbaol y g iels ale Aly oll gw aUl le alel ste ùl ol 


J> S alne 3 Jb gla pi Leg gles jasy $S 
“Indeed Allāh chose my companions over the universe, except over 
the ambiya’ and messengers and He chose for me from my 
companions four; Abū Bakr, ‘Umar, ‘Uthman and ‘Ali. He made 
them my companions and He said that there is goodness in all my 
ish ue ” 
It is narrated from Ibn Sa‘idah & that Rasilullah & 


said, 
Ai Bad he ges od bleoly ELEN has pea dard all J Lely tal al ol 


dae bP nei. Yue Y Bye Mal ay aoe atl fs Vy gaal wlll SOUL, 


cal 


* Ibid vol.2 p.280 
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“Verily Allah chose me and He chose my companions for me, He 
made ministers among them and our fathers in law, and sons in 
law. Whoever speaks ill of them, upon him is the curse of Allah and 
the angels and all the people and Allah will not accept from him on 
the day of Qiyamah...”"* 

Hadrat ‘Irbad Ibn Sariyah # narrates that 
Rasilullah 2: 


3> said, 


We yar yal sh WLI dang Gane SOLD LS WE! Cand Ker ote oy Al 


oly Ghailly sila gly aai UY . Whe dew Kob Mote, Sly dell 
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“Whoever lives after me will see much differences, so it is 
necessary upon you to adopt my Sunnah and the Sunnah of my 
khulafa’ ar rashidin. Hold firm to it with your molars and stay 
away from innovation, because every innovation is deviation.” 

In this hadith, Rasūlullāh # has classified following 
the Sunnah of the khulafa ar rashidin to be compulsory and a 
means of salvation from trials just as is the case with his 
own Sunnah. Similarly, in various ahdadith, he & took the 
names of various sahabah #% and instructed that they be 
followed and guidance be sought from them. All these 
narrations are in the books of hadith. 


14 Tafsir Al Qurtubi, Sirah al Fath 
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SUMMARY OF THE RANK OF THE SAHABAH 2s IN 
THE QUR’AN AND AHADITH 


The above quoted verses of the Qur’an and ahddith not only 
praises the sahabah . and gives them the glad tidings of 
the pleasure of Allah and Jannah, but it commands the 
ummah to honour and respect them, and follow them as 
well. There are severe warnings announced for speaking ill 
regarding any of them. Love for them is classified as love for 
Rasilullah # and hatred for them is said to be hatred = 
Rasilullah #. In the light of this sees of the sahabah &, 
this treatise ‘The Rank of the Sahabah 8s’ is presented. 


CONSENSUS OF THE UMMAH 


Leaving aside a deviated group or two, the ummah of 
Rasilullah # were always unanimous upon the principle 
that has been proven above from the Qur’an and Sunnah. 
After the sahabah #%, the next generation that 
followed was the tabi‘in. They are included in the khayr ul 
quran (best of eras) in the ahadith discussed previously. 
Amongst the tabi‘in of khayr ul quriin, ‘Umar Ibn ‘Abdul ‘Aziz 
ä is accepted to be the most virtuous. In one of his letters, 
he clarified the status of the sahabah #% and he 
emphasized upon the people to adhere to this (stance). This 
lengthy letter is recorded in the famous book of hadith, the 
first Musnad, Abū Dawid, with a chain of narration. A few 
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important sentences relating to the status of the sahabah 
4&5 are presented forthwith, 

‘You should adopt that path for yourselves which 
the nation (sahabah #%) have adopted. This is because the 
limit at which they stopped, they stopped there with 
wisdom; and whatever they stopped people from; it was 
based on far-sightedness. Undoubtedly, they had the ability 
to uncover deep wisdom and solve confusing matters. They 
were deserving of the most virtue in whatever work they 
did. So, if the path you are on is taken to be guidance, then 
it means that you have preceded them in virtues, (which is 
totally impossible). If you say that these things came about 
after them, (that is why this way is not narrated from 
them), then understand that the inventers are those who 
are not on their path and those who stay away from them. 
This is because they are the vanguard who spoke about 
religion to a sufficient degree and they spoke that much 
which cures. So, there is no chance for shortcomings and 
pitfalls in their way. Also, there is no courage to go beyond 
it. Many people remained far from the objective because of 
falling short in their way and many people intended to go 
beyond the limit in their way; they were involved in 
exaggeration, whereas these people were on a straight path 
between exaggeration, falling short and pitfalls.’ 

Besides a deviated group or two, the entire ummah is 
unanimous upon this very belief regarding the sahabah 4%, 
in accordance to the statement of the most virtuous of the 
tabiin, ‘Umar Ibn ‘Abdul ‘Aziz %. Some scholars have 
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counted his era of khilafat to be part of the khilafat ar 
rashidah. The execution of Islamic law and the elevation of 
the signs of Islam in his era of khilafat were in accordance to 
the way of the khilafat ar rashidah. This consensus is 
generally found discussed under the title of ‘all the sahabah 
are just’ in the books of hadith and books of ‘aqa’id. The 
purport of the statement ‘all the sahabah are just’ is the 
same as that written regarding the status and rank of the 
sahabah with reference from the Qur’an and sunnah. 


THE PURPORT OF ‘ALL THE SAHABAH ARE JUST’ 


The word ‘adil (just), is the plural of ‘adl. This is originally a 
root word. It means ‘to make equal shares’. In common 
speech, the person who is established on the truth and 
justice is called ‘adl. This word also comes repeatedly in the 
Qur’an. There is a discussion of it in hadith and the books of 
tafsir as well. In usūl ul hadith, usal ul fiqh and in the general 
figh books, the meaning of this word is stipulated as well. 
Ibn Salah & says, ‘The detail of this is that a person should 
be a Muslim, mature, sane and he should be protected from 
the causes of sin. In addition, he should be protected from 
anything uncultured. ™ 


15 ‘Ulūm ul Hadith of Ibn Salah 
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Shaykh ul Islam Imam Nawawi & mentions the 
same thing in Tagrib, and so does ‘Allamah Suyūtī & in 
Tadrib.*° 

Hafiz Ibn Hajar ‘Asqalani # writes in Sharh Nukhbah, 
“Adl refers to such a person who has such characteristics 
that push him onto being firm on taqwa and human nature. 
Taqwa refers to staying away from polytheism, sin, 
innovation and similar deeds.’ 

In Durr e Mukhtar, the explanation of ‘adalat is given 
as follows, ‘and that person (is also ‘adil) from whom a 
minor sin happens, without continuity. This is on condition 
that he stays away from all major sins and his good/correct 
deeds are more than his minor sins. This is the meaning of 
‘adalat. When any person commits a major sin, his ‘adalat 
will fall away.’ 

Ibn ‘Abidin # writes in the commentary of this, ‘It is 
written in Fatawa Sughra that ‘adl refers to the person who 
stays away from all major sins, to the extent that even if he 
commits one major sin, then his ‘adalat will fall away and a 
significant amount is considered in minor sins, or doing a 
minor sin continuously. This is because in this case, a minor 
sin will become a major sin. Therefore, the author of Durr e 
Mukhtar said that the person’s correct deeds should be 
more. What the author (of Durr e Mukhtar) said that the 
‘adalat of a person falls away by committing a major sin, this 


16 Tadrib ur Rāwī p.197 
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should be added that if he repents, then his ‘adalat will 
return.’ 

The explanation of ‘adl and ‘adalat is the same from 
the above quoted texts of the fuqaha’ and muhaddithin. The 
summary of it is that when a Muslim is sane, mature, he 
stays away from major sins, he does not do minor sins 
continuously, and he is not habituated to committing many 
minor sins, this is termed as ‘adalat. This is also the shari 
purport of taqwa, as is explained in the above text of Ibn 
‘Abidin #. Fisq is the opposite of this. The person whose 
‘adalat has fallen away is called a fasiq in the terms of the 
shartah. This explanation of ‘adl and ‘adalat is drawn from 
the texts of all the scholars who have stated the consensus 
of the ummah regarding the sahabah being ‘adil. 


AN OBJECTION AND THE REPLY 


At this point, a doubt arises that on one side, it is the belief 
of the ummah that the sahabah #% are not ma‘sim. They 
could commit major or minor sins, and it did happen as 
well. On the other hand, this belief has been explained 
above that all of them are ‘adil and the meaning of ‘adl 
according to all the scholars is also, ‘the person who does 
not commit a major sin or does not commit minor sins 
continuously.’ The person who committed a major sin or it 
is proven that he committed a minor sin continuously, then 
he will be someone from whom ‘adalat has fallen away. The 
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technical term referring to such a person is ‘fasiq’. This is a 
clear contradiction between the two beliefs. 

The answer according to majority of the scholars is 
that although a major sin might be committed by a sahabi, 
and they were actually committed - but there is a difference 
between them and the general individuals of the ummah, 
and that is, whoever is a fasiq or his ‘adalat falls away from 
him, it could be restored through repentance (taubah). 
Whoever repented or it is known through some means that 
Allah has forgiven his sin due to good deeds, then he will be 
referred to with the words ‘adl and muttaqi. The person who 
did not repent will be referred to as a ‘fasiq’ or someone 
from whom ‘adl has fallen away. 

Now, in the matter of repentance, there is a special 
differentiation between the individuals of the ummah and 
the sahabah #%. Regarding the general individuals of the 
ummah, there is no guarantee that they repented and it is 
not known whether their good deeds have wiped out their 
sins. As long as repentance is not proven for them, or there 
is no knowledge of their forgiveness from Allah through 
some means, they will be classified as fasiq and sāqit ul 
‘adalah. His testimony will not be accepted, nor will he be 
considered in other matters. 

However, the matter of the sahabah #% is different. 
Firstly, those who know their lives are aware how much 
they feared sin and stayed away from it, and if they had to 
commit a sin, they not only repented verbally, but they 
would even present themselves for the worst of 
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punishment. One of them would tie himself to the pillar of 
the masjid and as long as his repentance was not accepted, 
he would remain perplexed. The demand of this fear of the 
sahabah #% is that we have the good thought regarding 
those whose repentance was not made apparent, that they 
also repented. Secondly, their good deeds are so great and 
so much that in comparison to it, even a life of sin, or half a 
life of sin should be forgiven, in accordance to the promise 
of Allah, ‘Surely good deeds erase bad deeds.’ [Strah Hūd 
11:114] 

For every Muslim, it is the demand of intelligence 
and justice to have this belief, without any clear proof. 
However, this is not just our thought regarding the 
sahabah. The Noble Qur'an has verified this thought 
repeatedly. Sometimes it announced regarding special 
groups among the sahabah, sometimes it announced for the 
foremost and the last among the sahabah, that Allah % is 
pleased with them. The pledge taken at Hudaybiyyah is also 
known as Bay‘ah Ridwan because of the glad tidings of the 
Noble Qur’an regarding it. It is also called Bay‘ah Shajarah. 
Approximately one and a half thousand sahabah #% 
participated in it. The clear words of the Qur’an regarding 
this are, 


Feet CSS lg 5! Gusdall E all Qo) DA 
Allah was pleased with the believers when they were pledging 


allegiance with you (by placing their hands in your hands) under 
the tree. [Sarah al Fath (the Victory) 48:18] 
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Rasūlullāh # said in a hadith that whoever participated in 
this pledge under the tree will not be touched by the fire of 
Jahannam. There are a number of ahādīth on this subject, in 
different words, with authentic chains of narration found in 
the books of hadith and tafsir. Sirah at Taubah mentions the 


following announcement regarding all the sahabah Age, 
as ey ree AW? es guel atl mr sua Syl, ow sal baa 


A a Val Ga all SUNN ES gs lb 6 Sey 
As for the first and foremost of the emigrants and the supporters 
and those who followed them in goodness, Allah is pleased with 
them and they are pleased with Allah, and He has prepared for 
them gardens beneath which rivers flow, where they will live 
forever. That is the supreme achievement. [Sirah at Taubah 
(Repentance) 9:100] 
Sirah al Hadid (the Iron) announces regarding the sahabah 
aadi A OE WS 
Allah has promised the good (reward) for each. [Sūrah al Hadid 
(the Iron) 57:10] 
Then, Sarah al Ambiya’ (the Prophets) mentions regarding 
‘the good (reward)’, 
Spit Ge) LAG SH Gall jy 
As for those for whom the good (news) from Us has come earlier, 


they will be kept far away from it, i.e. Jahannam. [Sirah al 
Ambiya’ (the Prophets) 21:101] 
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The purport of this is apparent, that it was decided about all 
the sahabah #% that they will be kept far away from 
Jahannam. 

Iti is also mentioned i in Sirah at Taubah (Repentance), 


B ae FeS Seas gta ai ‘pli sll fe alot A 


EEE pee boas 
Surely, Allah has relented towards the Messenger and the 

emigrants and the supporters who followed him in the hour of 

hardship after the hearts of a group of them were about to turn 
crooked, then He relented towards them. Surely, to them He is very 

kind, very merciful. [Sirah at Taubah (Repentance) 9:117] 
The purport of this is that the Noble Qur’an has given 
guarantee that if any of the sahabah 2& commits any sin in 
their lives, then they will not remain on it. They will repent. 
Or, Allah & will forgive them on account of the 
companionship of Rasilullah #}, their helping him and the 
countless good deeds in the great service of din. In addition, 
their death will not come before their sins are forgiven and 
wiped clean. Therefore, no sahabt :; can be said to be saqit 
ul ‘adalah or a fasiq. At the time of committing a sin, the laws 
that apply to other Muslims will apply to them as well. The 
law of the sharřah or the punishment that is given to the 
general Muslims will be executed on them. At the time of 
committing a sin, that deed will be called fisq, as we learn 
from Sirah al Hujurat (the Chambers) 49:6. However, 
because their repentance is known through a clear text of 
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the Qur’an, that is why they will never be called sagit ul 
‘adalah or fasiq. This corresponds to the explanation of Alūsī 
& in Rah al Ma‘ani. 

Qadri Abū Yala # has written under the verse of 
Ridwan, ‘The pleasure of Allah is an eternal quality of His. 
Therefore, Allah % will only be pleased with that person 
regarding whom it is known that he will be a person who 
possesses those things which necessitate His pleasure and 
the person with whom Allah Š is pleased, He will never be 
displeased with him.’ 

This is the reply of majority of the scholars and the 
jurists regarding the apparent contradiction of the sahabah 
485 not being ma‘sim and ‘adil, and it is totally clear. 

In order to be saved from the contradiction of the 
sahabah x not being ma‘sim and them being ‘adil in 
general, some scholars have modified the definition of 
‘adalat. They state that ‘adalat here does not mean all the 
qualities and deeds, but it means not to be a liar in 
narration. This is an addition in lexical terms, as well as to 
the shariah. There is no reason or need for it. The viewpoint 
of these scholars by this modification is also not that in the 
light of it, a sahabt could be referred to as sāqit ul ‘adalat or a 
fasiq. Their words in other places negate this. 

Similarly, there is an article attributed to Hadrat 
Shah ‘Abdul ‘Aziz #, with reference from his fatadwd. This 
subject matter is such that it is not understood how could 
such an article be attributed to an all-encompassing 
luminary like Hadrat Shah ‘Abdul ‘Aziz #%. Regarding the 
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collection published under the name of Fatāwā ‘Azizi, 
everyone knows that Hadrat Shah ‘Abdul ‘Aziz did not 
compile it himself, nor was it published during his life. It is 
not known how many years after his demise that his letters 
and fatawa that were spread amongst different people were 
collected and it was published. There could be various 
possibilities. Someone could have attributed something 
incorrect to him and included it in the collection of fatawa. 
Assuming that it is the statements of Hadrat Shah ‘Abdul 
‘Aziz 2%, then too, it will be left out when compared to the 
view of the majority of the scholars and jurists. And Allah 
Š knows best. 

In probably all the books of ‘aqa’id and kalam, and 
similarly in the books of usūl ul hadith, there is consensus 
mentioned regarding this. We have only sufficed on a few of 
them here. 

The imam in hadith and usual ul hadith, Imam Ibn 

Salah # writes in ‘Ulam ul Hadith, 
‘All the sahabah #% have a specialty, and that is, their 
‘adalat cannot be questioned because it is a decided matter 
that is proven from the clear texts of the Qur’an and Sunnah, 
as well as through the consensus of the reliable people. 
Allah 8 says, ‘You are the best ummah ever raised for 
mankind’. Some scholars are unanimous that this verse 
refers to the sahabah of Rasūlullāh #} 


” ‘Ulam ul Hadith p.264 
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Hafiz Ibn ‘Abdul Barr # wrote in the introduction of 
Istt.ab, 
‘The sahabah #% are the most virtuous people of every era 
and they are the best nation that was chosen for the 
guidance of the people by Allah. Their ‘adalat is proven in 
this way that Allah & praised them and mentioned their 
qualities, and so did Rasilullah &. Who can be more ‘adil 
than those who were chosen for the companionship and 
help of Rasūlullāh # by Allah $. There can be no greater 
testimony of the ‘adalat and reliability of a person than 
this.” 


Imam Ahmad # states in a journal, as narrated by 
Istakhri, 
‘It is not permissible for anyone to mention anything evil 
regarding them, or to accuse them of any fault or 
shortcoming. It is compulsory to discipline such a person. 
Maymūnī & says that he heard Imam Ahmad # saying, 
“What has happened to the people that they speak ill of 
Hadrat Mu‘awiyah 4! We seek safety with Allah.” Then he 
said to me, “When you see any person speaking ill of the 
sahabah #%, then understand his Islam to be doubtful.” 

Imam Nawawi 28 writes in Taqrib, 
‘All the sahabah #% are just, those who were affected by the 
fitnah of differences as well as the others.’ 


18 Al Isttab vol.1 p.2 
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In proving this, ‘Allamah Suyūtī 2 has mentioned in 
his commentary of Taqrib, Tadrib ur Rawi, after quoting the 
verses and ahadith (some of which were mentioned above), 
‘All of them being just and beyond any criticism is because 
they were the carriers of the sharrah. If there is doubt about 
their ‘adalat, then the shariah of Muhammad > will remain 
confined to the era of Muhammad $ only. It could not be 
made general for the generations until Qiyamah and for the 
far off countries and areas.’ 

He then wrote in refutation of those scholars who 
have written a different angle to this matter, 

‘It is the view of the majority of the scholars that all the 
sahabah # in general are just and this is the acceptable 
view.” 


‘Allamah Kamal Ibn Humam Į% writes in his 
comprehensive book on Islamic beliefs, Musayarah, 
‘The belief of the ahl us sunnah wal jamda‘ah regarding the 
sahabah #% is that of purity, i.e. they are explained to be 
free of sin in this way that they are all proven to be ‘adil; 
and one should refrain from criticizing them in any way. 
They should be praised just as Allah $% praised them.” 
Then Ibn Humam # mentions the verses and narrations 
that were mentioned above. 

Ibn Taymiyyah says in Sharh ‘Aqidah Wasitiyyah, 


° Tadrib ur Rawi p.400 
2 Musayarah p.132, Deoband 
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‘It is part of the principles of belief of the ahl us sunnah that 
they should keep their hearts and tongues pure regarding 
the matters of the sahabah 4%, just as Allah & has 
mentioned in this verse, ‘and those who came after them” 
‘Allamah Safarint # has written a book on the 
beliefs of the pious predecessors called Ad Durrah al 
Mudiyyah. The commentary Lawami‘ al Anwar al Bahiyyah 
Sharh ad Durrah al Mudiyyah has been published too. He 
states therein, 
‘The ahl us sunnah wal jama‘ah is unanimous upon this that it 
is compulsory upon every person to take the sahabah #% to 
be pure, to prove them as just, to abstain from leveling 
objections upon them and to praise them and mention their 
qualities. This is because Allah % praised them in a number 
of verses of His noble book. If there was nothing besides this 
narrated from Allah % and His Rasūl #% about the virtue of 
the sahabah #%, then too we would have had to have faith 
that they are just and pure and it would have been 
necessary to believe that after Rasiilullah #}, they are the 
most virtuous individuals of the ummah. The reason for this 
is that their lives demanded this. They migrated, waged 
jihad, sacrificed their lives and wealth in the assistance of 
religion, they were prepared to kill their sons and fathers 
and they acquired the highest stage in well wishing in the 
matter of religion and in faith and conviction.” 


^ Sharh ‘Agidah Wasitiyyah p.403, Egypt 
* “Aqidah Safarini vol.2 p.338 
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In the same book, Imam Abū Zur‘ah ‘Traqi #, a 
senior teacher of Imam Muslim # is quoted, 

‘When you see anyone belittling the sahabah 2%, 
then understand that he is a zindiq because the Qur’an is the 
truth, Rasilullah # is true, the teachings that he 4#} 
brought are true and the ones who brought all this to us are 
the sahabah #%. So, whoever speaks ill regarding them, he 
is classifying the Qur’an and Sunnah as baseless. Therefore, it 
is more appropriate to mention his status and state the 
ruling of deviation and being zindiq. This is better and more 
just.’ 


In the same book, the following view on this matter 
is narrated from Hafiz al Hadith Ibn Hazm Andalisi, 
“Allamah Ibn Hazm # says that all the sahabah are 
definitely among the dwellers of Jannah. The proof is that 
Allah % says, ‘those who spent before the conquest (of Makkah) 
and fought are not at par (with others). Those are much greater in 
rank than those who spent later and fought, though Allah has 
promised the good (reward) for each.” and Allah says, ‘As for 
those for whom the good (news) from Us has come earlier, they will 
be kept far away from it, i.e. Jahannam.”* 

The famous book taught as part of the Dars e Nizami, 
‘Aqa‘id Nasafiyyah, states, 

‘The belief of Islam is that the sahabah x are not 
mentioned except with goodness.’ 


23 Sarah al Hadid (the Iron) 57:10 
*4 Sirah al Ambiya’ (the Prophets) 21:101 
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Similarly, in the well known book of Islamic belief, 

Sharh Mawagif, Sayyed Sharif Jurjant 4% writes in the 
seventh objective (maqsad sabi), 
‘It is compulsory to honour all the sahabah #% and to 
refrain from raising objections regarding them. This is 
because Allah % is great and He has praised them in many 
places in His book. (Then the verses praising them have 
been mentioned), Rasūlullāh “% loved them and he lauded 
them in many ahadith as well.’ 

This same commentator of Mawagif writes in 
another place, a view from some of the ahl us sunnah, that 
the error of those who fought Hadrat ‘Alt reaches the 
limit of sin. However, we could not find any basis for this 
view of the commentator of Mawagif. We have not seen this 
in the speech of any of the scholars of the ahl us sunnah, that 
they have classified Hadrat ‘A’isha radiyallahu anha and 
Hadrat Mu‘awiyah 2 to be sinners (fāsiq). Subsequently, 
Hadrat Mujaddid Alf Thani # has vehemently refuted this 
view of the commentator of Mawagif in his Maktūbāt. Hadrat 
Mujaddid Alf Thani # writes, 

‘And this that the commentator of Mawagif has written that 
many of our ‘scholars’ are on this stance that the battle 
with Hadrat ‘Alt :& was not based on ijtihad, I do not know 
which group is meant by ‘scholars’. The belief of the ahl us 
sunnah contradicts this, as explained before. Moreover, the 
books of the scholars of the ahl us sunnah are filled with 
clarification of ‘a mistake in ijtihdd’, as Imam Ghazali &, 
Qadri Abū Bakr Ibn ‘Arabr &% and others have written. 
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Therefore, it is not permissible to refer to those who fought 
against Hadrat ‘Ali as sinners or astray. 

ae ‘Iyad # has transmitted a statement of Imam 
Malik # in Shifa’ that whoever speaks ill of the sahabah ., 
no matter who ane them it fee! be; whether it be Abū 
Bakr 4%, pipes , Uthman & or Mu‘awiyah &, or ‘Amr 
Ibn al ‘As &, if eh person says la they were deviated or 
they were on 7 disbelief, then he will be killed. If he swears 
them in general terms, he will be severely punished. 
Therefore, in the light of this statement of Imam Malik #, 
those who fought Hadrat ‘Ali # are not disbelievers, as is 
the thinking of some extreme Rawafid, nor were they 
sinners, as some think. The commentator of Mawagif has 
attributed this to many of his contemporaries. The texts of 
some jurists have the word ‘jawr’ mentioned regarding 
Hadrat Mu‘awiyah # and they said that Hadrat Mu‘awiyah 
4 is a jair leader. So, this means that in the era of the 
khilafat of Hadrat ‘Alī «&, his khilafat was not on the truth. It 
does not refer to that ‘jawr’ and oppression which results in 
sin and deviation. This explanation is necessary so that it 
could be harmonious with the views of the ahl us sunnah. 
Together with this, those who adhere to din refrain from 
using such words for these noble people, such words 
through which there could be confusion and the contrary 
objective is created. I do not understand it permissible to 
use any harsher word than ‘mistake’ for them.” 


3 Maktiibat Imam Rabbani, letter 251, vol.2 pp.67-69, Lahore 
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THE BELIEF AND PRACTICE OF THE UMMAH 
REGARDING THE DIFFERENCES (MUSHAJARAT) 
AMONG THE SAHABAH 4% 


The word ‘mushajarah’ is derived from ‘shajr’. The original 
meaning is ‘a tree with branches’, such branches that 
spread to the sides. The mutual differences and arguments 
are referred to as ‘mushdjarah’, because of this similarity 
that the branches of a tree also clash with each other and go 
forward to others. The differences amongst the sahabah 
4&5 reached the point of open war. The scholars of the 
ummah did not refer to these mutual wars and differences 
as war and battle, but out of respect, they used the word 
‘mushajarah’ because, on the whole, it is not a defect if the 
branches of a tree grow into each other and bump each 
other. In fact, it is the beauty and perfection of the tree. 


QUESTION AND ANSWER 


The status and position of the sahabah 2 in Islam has 
been proven from the texts of the Qur’an and Sunnah, and 
through the consensus of the ummah and the texts of the 
senior scholars. After this, a question that naturally arises is 
that when it is compulsory to honour all the sahabah #% 
and they are all just, reliable and pious, so if a difference of 
opinion arises among them regarding a matter, then what 
should our way be? It is apparent that two contradictory 
views cannot both be correct and practiced upon. It is 
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necessary to take one and leave the other. So, what should 
be the standard that is adopted for taking one and leaving 
the other? Also, how can the respect and honour for these 
luminaries remain established, when the view of one is left 
out and classified as unworthy (majrih)? 

This question is especially more difficult in those 
matters in which the differences among these luminaries 
reached war and bloodshed. It is apparent that a group 
among them will be upon the truth and the other will be in 
error. It is necessary to make the decision of error and 
correctness for the sake of practice and belief. However, in 
this case, how can the honour and respect for both groups 
remain equal at the same time? Whichever one is classified 
to be in error, it will necessarily result in them being 
lowered. 

The answer is that it is incorrect to say that if one 
view from two different ones is classified as true or 
preferred, and the second is said to be incorrect or inferior, 
so it necessitates a group to be lower or blameworthy. The 
pious predecessors of the ummah have brought together 
both aspects in this way that for practice and belief, they 
adopted the view of one group in accordance to the 
accepted principles of ijtihad (of the sharřah) and they left 
one. However, the person whose view was left, not a single 
sentence was said regarding his being and personality 
through which he would be lowered or be made to seem 
inferior or blameworthy. This is especially regarding the 
mushajarat of the sahabah, just as the ummah has reached 
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consensus that it is necessary to honour both groups and it 
is not permissible to speak ill regarding any of the two 
groups, there is consensus that in the battle of Jamal, 
Hadrat ‘Ali :& was on the truth and in opposition to him, 
his opponents were in error. Similarly, in the battle of 
Siffin, Hadrat ‘Alt :&; was on the truth and in opposition to 
him, Hadrat Mu‘awiyah «& and his companions were in 
error. However, their error is classified as an error in ijtihad, 
which is not a sin in the shariah and for which there is no 
punishment from Allah &. According to the principles of 
ijtihad, after a person has made effort, and errs, then too, he 
will not be deprived of reward; he attains one reward. 

By the consensus of the ummah, the difference of 
opinion of the sahabah #% is classified as a difference of 
opinion in ijtihad. Through this, the personalities of the two 
groups will not be blameworthy or lowered. 

In this way, the error and that which is correct has 
been clarified. On the other hand, the rank and status of the 
sahabah .# has also been considered. In addition, holding 
one’s tongue and adopting silence regarding the mushajarat 
of the sahabah .# has been classified as the safest and it 
has been emphasized that it is not permissible to delve into 
these narrations and incidents without reason; narrations 
that state what they said to each other during war. Study 
the statements of the pious predecessors regarding the 
mushdjarat of the sahabah 4%. 

Tafsir Qurtubi has gathered the views of the pious 
predecessors regarding the mushdjarat of the sahabah 4%, 
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accompanied by excellent research under the verse, ‘if two 
groups of the believers fight each other”. It is presented 
forthwith, 

‘It is not permissible to attribute wrong to any sahabi with 
certainty and conviction. This is because all of them 
exercised ijtihdad in their method of action. The objective of 
all of them was the pleasure of Allah $. All of them are our 
leaders and we have been commanded to hold our tongues 
regarding their mutual differences and always speak of 
them in the best way. This is because being a sahabt is 
something of great honour and Rasilullah & prohibited us 
from speaking ill regarding them. He #; 


> has also informed 
that Allah % has forgiven them and He is pleased with 
them. Besides this, the following hadith is proven from a 
number of chains of narration that Rasilullah said 
regarding Hadrat Talha &, “Indeed Talha is a walking 
martyr.” 

Now, it Hadrat Talha ‘@’s coming out to war against 
Hadrat ‘Ali , was an open sin, se by him being martyred 
in this B he would have never acquired the status of 
martyrdom. Similarly, if this action of Hadrat Talha :& is 
classified as an error in interpretation and shortcoming in 
fulfilling a compulsion, then too he would not have 
achieved the position of martyrdom. This is because 
martyrdom is achieved when a person is killed in the 


*° Sarah al Hujurat (the Chambers) 49:9 
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obedience of Allah %%. Therefore, it is necessary to interpret 
their matter upon the belief that was previously explained. 

Another proof of this is the authentic and famous 
hadith which is narrated from Hadrat ‘Alt :& in which 
Rasūlullāh <> said, “The killer of Zubayr is in Jahannam.” 

In addition, Hadrat ‘Ali : says that he heard 
Rasilullah > saying, “Give news of Jahannam to the killer 
of the son of Safiyyah.” 

When this is the case, then it is proven that Hadrat 
Talha and Hadrat Zubayr were not sinners on 
account of fighting this battle. If this was not the case, then 
Rastlullah # would not have called Hadrat Talha a 
martyr and he would not n given news of Jahannam to 
the killer of Hadrat Zubayr :#}. Moreover, he is counted 
among the ‘asharah mubash a. and the testimony of 
them being dwellers of Jannah is almost mutawatir. 

Similarly, those sahabah x8 who withdrew from 
these battles, they cannot be said to be in error when 
interpreting the situation. In fact, their way was also 
correct in this sense that Allah $% kept them firm on their 
ijtihad. When this is the case, then it can never be correct in 
any way to criticize them, to disclaim association with them 
and call them sinners, or to nullify their virtue, sacrifice 
and their great status in religion. 

Some scholars were questioned regarding their view 
of the blood that was shed in the mushdjarat of the sahabah 
4&5. They recited the following verse in reply, 
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gan G6 te Gs Y, Cee SoS ele Belo 
These are a people who have passed away. For them is what they 
earned, and for you is what you earned, and you shall not be 
questioned about what they have been doing. [Sirah al Baqarah 
(the Cow) 2:141] 

Another pious person was asked, so he said, “This is 
such blood that Allah % has saved my hands from being 
colored in it. Now I do not want to soil my tongue in it too.” 
This means that he did not want to classify any group to be 
in error with certainty. 

‘Allamah Ibn Faurak &% says, “Some of our 
companions said that the example of the mushdajarat 
amongst the sahabah #% is like the incidents that took 
place between Hadrat Yusuf & and his brothers. Despite 
these differences, they did not go beyond the scope of 
wilayat and nubuwwah. The incidents that took place 
between the sahabah .2& is exactly the same.” 

Muhasibr @% says, “Regarding this bloodshed, it is 
difficult for us to say anything because there were 
differences among the sahabah 4#% themselves. Hasan Basri 
4% was asked about the fighting amongst the sahabah 4%, 
so he said, “This was such a battle in which the sahabah #4% 
were present and we were absent, they were aware of the 
entire situation, we do not know. We shall follow the 
sahabah in those matters wherein they were unanimous 
and we shall remain silent in those matters wherein they 
had differences.” 
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Muhasibi @ says that we say the same thing that 
Hasan Basrt % said that we know that whatever the 
sahabah #% participated in, they knew about it much more 
than us. Therefore, our work is that whatever they have 
reached consensus upon, we should follow, and that in 
which they had differences, we should adopt silence and 
not create new opinions from our own side. We have 
conviction that they all resorted to ijtihad and they desired 
the pleasure of Allah #. That is why they are all above and 
beyond any doubt in the matter of religion.’ 

In this lengthy text, ‘Allamah Qurtubr & has 
explained the belief of the ahl us sunnah in the best way. In 
the beginning, he has thrown light on this matter by 
mentioning the ahadith that were narrated about the 
martyrdom of Hadrat Talha # and Hadrat Zubayr . 
Through these aa special light is thrown on this 
matter. Hadrat Talha : and Hadrat Zubayr :& are both 
among the die-hard companions of Rasiilullah &. They are 
also part of the ten fortunate nobles whom Rasilullah ¿# 
gave the glad tidings of Jannah by name; these are called the 

“Asharah Mubash sharah’. Both of them opposed Hadrat ‘Ali 
@ in order to seek gisds for Hadrat ‘Uthman and they 
were martyred in this cause. In the above quoted ahadith, 
they have been classified as martyrs by Rasilullah <>. 

On the other side was Hadrat ‘Ammar Ibn Yasir #%. 
He was among the close companions - Hadrat ‘Ali %. He 
faced the opposition of Hadrat ‘Al with full strength. 
Rastlullah #2; also prophesized con onl for him. If we 
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ponder, then these very ahddith are a clear proof that in 
these battles, none of the groups were on clear and open 
falsehood. In fact, every group was working for the pleasure 
of Allah, in accordance to their ijtihdd. Otherwise, it is 
apparent that if this difference of opinion dealt with truth 
and falsehood, then he # would not have prophesized 
martyrdom for the leaders of both groups at the same time. 
These ahddith have clarified that Hadrat Talha # and 
Hadrat Zubayr : were also fighting for the pleasure of 
Allah & and that is why they were also martyrs. The 
objective of Hadrat ‘Ammar Bs was also nothing but to 
acquire the pleasure of Allah & and therefore he is also 
deserving of praise and honour. The difference of opinion 
they had was not based on some worldly objective, but it 
was based on ijtihdd and opinion. No group can be classified 
as blameworthy and be criticized. 

The following is stated in Sharh Mawāqif, Maqsad 
Sabi’, 
‘Regarding that fitnah and battles that took place among the 
sahabah #%, the Shami group have rejected their 
occurrence totally. There is no doubt that this is rejection 
without proof because of the tawatur with which the 
martyrdom of Hadrat ‘Uthman 8 and the battles of Jamal 
and Siffin have been narrated. As for the scholars who did 
not refute their occurrence, some of them have adopted 
complete silence regarding these incidents and they have 
not attributed wrong to any particular group, neither have 
they stated that one particular group is correct. These 
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scholars are a part of the Ahl us Sunnah. If they mean that 
this is a useless activity, then well and good, because Imam 
ShafiT # and other scholars among the pious predecessors 
have stated that this is such blood from which Allah # has 
kept our hands pure and therefore we should also keep our 
tongues pure from it.’ 

Shaykh Ibn al Humam # has stated in Sharh 
Musamarah, 
‘The belief of the Ahl us Sunnah is that they Sol 
accept all the sahabah .s to be pure because Allah % has 
purified all of them. Also, they (the Ahl us Sunnah) refrain 
from leveling objections against them and praise all of 
them, just as Allah % praised them...and Rasilullah # has 
also praised them.. and the battles that took place between 
Hadrat ‘Alt :& and Hadrat Mu‘awiyah # were based on 
ijtihad.’ 

Ibn Taymiyyah has discussed this issue at length in 
Sharh ‘Aqidah Wasitiyyah. He writes about the belief of the 
Ahl us Sunnah. A few sentences of his are presented 
forthwith, 
‘The Ahl us Sunnah have exonerated themselves from the 
ways of the Rawafid, who hate the sahabah #% and speak ill 
of them. Similarly, they also exonerate themselves from the 
ways of the Nasibis, who cause harm to the Ahl Bayt by their 
talks, not deeds. The Ahl us Sunnah adopt silence regarding 
the differences among the sahabah #% and they say that 
some of the narrations that speak ill of the sahabah # are 
totally false, some are such that they have been tampered 
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with and the correct purport has been changed. Even in the 
narrations that are authentic, the sahabah # are excused. 
Some of them resorted to ijtihad and reached the truth, 
some used ijtihad and erred. Together with this, it is not the 
belief of the Ahl us Sunnah that every individual among the 
sahabah x are ma‘sim from every minor and major sin, 
but it is possible for sins to occur from them. However, their 
virtues and achievements are so many that even if a sin 
comes from them, these virtues will necessitate their 
forgiveness, to such an extent that the opportunities of 
their forgiveness are so many that no-one after them will be 
able to acquire them.’ 

In the same book, Ibn Taymiyyah states after a 
lengthy discussion, 
‘And when this became the principle of the pious 
predecessors of the Ahl us Sunnah wal Jamd‘ah, then 
understand that the crux of their statement is that 
whatever sins or evil are attributed to some sahabah #%, 
majority of them are lies and fabrications. A part of them is 
such that they adopted a ruling of the shariah and 
understanding of religion based on ijtihad. However, many 
people do not know the reason or the reality behind their 
ijtihad. Therefore, they classify it as sin. Even in a particular 
matter, if it has to be accepted that they did not err in 
ijtihad, but they committed a sin in reality, then understand 
that even that sin has been forgiven, or they have been 
forgiven because of repentance (just as their repentance is 
narrated in various places in the Qur’én and Sunnah). 
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Alternatively, on account of their other thousands of good 
deeds and acts of obedience, they have been forgiven or 
they have been given recompense for the sin by having 
being afflicted with difficulty and trouble. Besides these, 
there are other causes of forgiveness too. (The reason for 
classifying their sins as forgiven is that) it has been proven 
from the proofs of the Qur’an and Sunnah that they are 
among the dwellers of Jannah, therefore it is impossible that 
such a deed remains as part of their record of deeds that 
will become a cause for receiving punishment in Jahannam. 
It has been learnt that none of the sahabah #% will pass 
away in this state that they will have something that will 
serve as a cause for entry into Jahannam. Besides this, 
nothing can prevent them from being deserving of Jannah. 
Besides the ‘Ashara Mubash sharah, although we 
cannot say with certainty regarding a specific person that 
he is a dweller of Jannah, but it is not permissible to state 
regarding any person, without sharT proof, that he is not 
deserving of Jannah. This is because it is not permissible to 
state this regarding a general Muslim about whom we do 
not know any proof of him being a dweller of Jannah. 
Moreover, we cannot give this testimony regarding them 
(the general Muslims) that they will definitely go to 
Jahannam. So, how can it be permissible regarding the most 
virtuous of the believers and the best believers (the sahabah 
#8)? It is very difficult for us to acquire knowledge of all 
the outer and inner deeds, good actions and bad actions and 
the details of the ijtihad of every sahabt. It is also forbidden 
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to make a decision regarding any person without 
knowledge and research. Therefore, silence in the matter of 
the mushajarat e sahabah is better because it is forbidden to 
pass judgment without proper knowledge.” 

After this, Ibn Taymiyyah explains the following 

incident, as narrated authentically, 
‘A eo leveled three accusations on Hadrat ‘Uthman 
Ghani # in front of Hadrat ‘Abdullah Ibn ‘Umar 2. One 
was oe ‘he was among those who fled from the battle of 
Uhud. The second is that he did not participate in the battle 
of Badr. The third was that he did not participate in the 
pledge of Ridwan. 

Hadrat ‘Abdullah Ibn ‘Umar 2 answered these 
accusations, that in the battle of Uhud, he did flee, but Allah 
Š announced forgiveness for him. However, yet you do not 
forgive, thereby making him blameworthy. Regarding him 
not participating in Badr, that was by the command of 
ae # and that is why he $è counted ‘Uthman 
Ghani :&, among the fighters and allocated a share of the 
booty a him. At the time of the pledge of Ridwān, he was 
sent by Rastilullah # to Makkah Mukarramah and in order 
for him to participate in the pledge, Rasilullah #4 classified 
his own hand to be the hand of Hadrat ‘Uthman #, and 
pledged allegiance with his own hands. It is apparent that if 
‘Uthman Ghani #, would have been present, his hand 
would have been in that place and he would not have 
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acquired the virtue because the blessed palm of Rasūlullāh 
3 is a thousand times better.’ 

Ponder over this incident. After accepting one of 
three accusations to be correct he gave the reply, that now 
there is no fault in him when Allah % has forgiven him. He 
explained that the other two accusations are incorrect and 
baseless. By narrating this, Ibn Taymiyyah says that this is 
the condition of all the sahabah #%. Whatever sin is 
attributed to them, either it was not a sin, but a good deed, 
or it was a sin that has been forgiven by Allah #8.” 

In his book, Ad Durrah Al Maya and then in the 
commentary, ‘Allamah Safarint # discusses this issue very 
well. Part of it is mentioned hess First, two poems of the 
original are presented, 

‘And refrain from taking part in the mutual arguments 
among the sahabah, in which any of them are belittled. 
This is because whatever they did was based on shar‘ ijtihad. 
Adopt the path of safety. Allah will disgrace the person who 
speaks ill of them.’ 

He then writes in the commentary, 

‘This is because the arguments, disagreements, the 
confrontation and fighting among the sahabah #% was 
based on the ijtihād that the leaders of the two groups made 
and the objective of both the groups was good. Although in 
this ijtihad, the group on the truth is only one; and that was 
Hadrat ‘Alt # and his companions. Those in error were 
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those that argued and disputed against Hadrat ‘Al &. 
However, the group that was in error will also get one 
reward. Only the stubborn and rebellious ones will have a 
difference of opinion in this belief. Therefore, it is 
compulsory to explain even the authentic narrations 
regarding the mushdjarat e sahabah, such explanation which 
removes the accusation of sin from them. Hence, the bitter 
talk between Hadrat ‘Alt :& and Hadrat ‘Abbas 2& is not 
ary for anyone. Also, in the or. where 
ee ‘Alt & did not pledge allegiance at the hands of Abū 
Bakr 4#, it was on account of one of two reasons; either he 
was not n - as he had shown regret upon this, or, 
pleasing the heart of Hadrat Fatimah radiyallahu anha was 
the objective. She understood that she should get her share 
of the pes of Rasūlullāh #, then undoubtedly 
Hadrat ‘Alt & will pledge allegiance at the hands of Hadrat 
Abū Bakr «& in front of everyone. Through the grace of 
Allah, the matter of the Muslims was unified and the 
objective was attained. 

Similarly, the delay of oe ‘All in taking qisds 
from the killers of Hadrat ‘Uthman :&; was aihe based on 
the fact that the killers were not a; with certainty or 
because there was fear of an increase in fitnah and 
ee Hadrat ‘A’isha radiyallahu anha, Hadrat Talha 

, Hadrat Zubayr :, Hadrat Mu‘awiyah : and their 
a understood it permissible to wage war against 
Hadrat ‘Alt 3. Among them were those who made ijtihad 
and some were followers. 
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The people of truth are unanimous on this that in 
these wars, the truth was undoubtedly with Hadrat ‘Ali &. 
The true belief about which there is no compromise is that 
all the sahabah . were just. This is because, in all these 
wars, they adopted ta’wil and ijtihad. That is why, according 
to the people of truth, although the truth is one, but upon 
making an error after striving in order to reach the truth 
and not falling short in one’s effort, the person will still get 
reward, he will not be sinful. 

In reality, the cause of these wars was confusion 
regarding the matters. This confusion was so severe that 
the views of the sahabah that were based on ijtihad; differed 
and they were divided into three groups. One group of the 
sahabah #% was the one whose ijtihad took them to the 
result that the truth is with a particular group and those 
who oppose this group are rebels. Therefore, according to 
their ijtihad, helping the group that is on the truth and 
fighting the rebel group is compulsory. Subsequently, they 
did this. It is quite apparent that whoever is in this state, it 
will never be appropriate for him to fall short in his duty of 
aiding the just and true leader and fighting the rebels. 

The second type is the opposite. Whatever applied 
to the first type will apply to them as well. 

A third group among the sahabah 2 was the one 
who felt it difficult to pass a decision. It could not be 
clarified regarding whom preference should be given. This 
group was the neutral one. It was compulsory for them to 
remain neutral because as long as no shar reason became 
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clear, it was not permissible to take steps to fight Muslims. 
This is the reason why all the worthy scholars among the 
people of truth are unanimous that their testimony and 
narrations are accepted. Moreover, ‘adalat is proven for 
them all. That is why the scholars of our country - and all 
the scholars of the Ahl us Sunnah - among whom is Ibn 
Hamdan 2 (Nihdyatul Mubtadiin), who said, ‘It is 
compulsory to have love for the sahabah #% and to refrain 
from writing, reading, teaching, hearing and lecturing 
regarding the incidents that took place amongst 
themselves. It is compulsory to mention their good 
qualities, to show happiness with them, to love them, to 
abandon the culture of objecting to them, to excuse them, 
and it is necessary to have this conviction that whatever 
they did, they did it based on permissible ijtihad, from 
which kufr will not be necessitated, nor will sin be proven. 
In fact, they will sometimes earn reward because this was 
their permissible ijtihad.’ 

He then says, ‘Some scholars have said that the truth 
was with Hadrat ‘Alt and whoever fought him, his 
mistake has been forgiven.’ 

In the poem of Ad Durrah al Mudiyyah, the thinking 
and discussion regarding the Mushdjarat that we have been 
forbidden from, is because Imam Ahmad & has criticized 
the person who engages in this discussion. He used to 
accept the Ahadith that mention the virtue of the sahabah 
485 and exonerate himself from those who say that the 
sahabah #% are astray or disbelievers. He used to say that 
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the correct way regarding the mushdjarat e sahabah #% is to 
adopt silence.” 

This was a short collection of the beliefs and 
statements of the early and latter day scholars of the 
ummah. In them, there is consensus regarding the just and 
reliable nature of the sahabah . and they also reflect 
consensus that we should not delve into the mushdjarat that 
occurred amongst them, or that we should adopt silence. 
Alternatively, we should refrain from saying anything 
regarding them that will stand as criticism. 


THE SAHABAH .# WERE NOT SINLESS, BUT THEY 
WERE FORGIVEN AND ACCEPTED 


Together with this, all ca scholars are also unanimous on 
this that the sahabah are not ma‘siim (pure of sin) like 
the ambiya’ (alayhim as sa lam). Errors and sin can occur from 
them, and it did. Upon this, Rasilullah # executed the 
hadd and punishment. All these incidents in the ahadith 
cannot be denied. In the previous section, this is clarified. 
See the discussion of Ibn Taymiyyah on page 83. However, 
despite this, the sahabah #% have a number of outstanding 
characteristics that makes them stand out from the general 
people. This is based on a few reasons. 
1. Through the blessings of the companionship of 
Rasūlullāh #%, Allah & made them such that the 
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shartah became their nature. An action contrary to 
the shariah or a sin coming from them was 
extremely rare. They performed good deeds, 
sacrificed their lives, wealth and children all for 
Rastilullah # and the religion of Islam, and they had 
made the pleasure of Allah i and Rasilullah ee 
their way of life. They made so much sacrifice that 
an example of this cannot be found in previous 
nations. Compared to these good deeds, virtues and 
perfections, if a sin had to occur in their lives, it 
would be wiped out (on account of the deeds etc.). 
The love and honour of Allah # and Rasilullah 4%, 
and their fear upon committing a sin was such that 
they would immediately repent. In fact, they would 
present themselves for punishment and they would 
insist that it be given. This is well known in the 
ahadith and other narrations. According to the 
ruling in the hadith, sin is wiped out by repentance 
and a person becomes as though he did not commit 
the sin at all. 

According to the verse of the Qur’an, the good deeds 
of a person automatically wipe out his sins. ( otat oò 
od cars) 

In extremely difficult and torrid times, they made 
effort with Rasilullah & and waged war in order to 
establish religion and aid Islam, such that there is no 
example like theirs in other nations of the world. 
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5. The sahabah . are a means between Rasilullah & 
and the ummah. The Qur’an, Hadith and all the 
teachings of religion reached the rest of the ummah 
by means of them. If they had shortcomings or left 
out something, then the religion would not have 
been protected until Qiyamah and it would not have 
been possible to spread it to the corners of the 
world. Therefore, through the blessings of the 
companionship of Rasilullah #, their character, 
habits, movements and deeds were made to follow 
the religion. Sin would not emit from them in the 
first place and if any sin did occur from them, which 
was extremely rare, they would immediately repent 
and thereby compensate. They were also well known 
for making effort and striving in the matter of 
religion more than before (having committed the 
sin). 

6. Allah & chose them for the companionship of His 
Nabi and He made them a means and link for 
religion. He also gave them this special honour that 
He announced forgiveness of their mistakes and His 
pleasure in this world. Moreover, He promised 
Jannah to them in the Noble Qur’an. 

7. Rasūlullāh # told the ummah that love and honour 
for them is a sign of iman and to criticize them or 
belittle them is a danger to iman. It is also a means of 
causing hurt to Rasilullah & 
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Based on these reasons, despite them not being ma‘sim and 
sin occurring rarely from them, the belief of the ummah has 
been established that no fault or sin should be attributed to 
them. Everyone should stay away from even the slightest 
criticism or belittling of them. In their mutual differences 
that even reached the level of fighting, one group in these 
mushdjarat was on the truth and the consensus of scholars 
of the ummah is clearly explained that Hadrat ‘Ali :& was on 
the truth and those who fought him were in error. 
However, together with this, based on the above quoted 
texts of the Qur’an and Sunnah, they have all reached 
consensus that the group that was in error, their error was 
in ijtihad. It was not a sin. In fact, it is proven from an 
authentic hadith that they will get one reward. And if an 
error or sin came from them in the commotion of war and 
fighting, then too, they regretted and repented, as such 
speech has been narrated from most of them. (This will be 
mentioned ahead). 

This is especially so when the Noble Qur’an has 
praised them and Allah # has announced His pleasure for 
them. This is a rank higher than being forgiven. See the last 
four quotes of the previous section. 

Who has the right to mention the sins of those 
luminaries whose co-incidental sins and mistakes have been 
forgiven by Allah &, blacken his record of deeds and 
thereby spoil his belief and reliance on this noble group of 
the ummah and strike at the foundations of religion? 
Therefore, the pious predecessors of the ummah have 
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generally restrained their tongues and adopted silence and 
have thereby protected their iman. They have adopted the 
way explained from ‘Agidah Wasitiyyah above regarding all 
the objectionable things that have been attributed to both 
groups regarding the mutual wars. 

Most of the objectionable things are lies and 
fabrications that have been placed in the history works and 
have been narrated from the Rawafid, Khawarij and 
hypocrites. Even those narrations that are correct, they are 
also not a sin, not because they have permitted it through 
their ijtihadd, but they have adopted it for religion, 
understanding it to be necessary. 

Even though their ijtihad might be wrong, it is still 
not a sin. And if this is accepted in a particular matter that 
the error was not in ijtihad, then it will definitely be a sin. 
Therefore, apparently, out of the fear of Allah and concern 
for the hereafter, they have repented, whether it was 
announced or not. If it is not in the knowledge of people, 
then their good deeds and services to religion are so great 
that because of them, it is close to conviction that they will 
be forgiven. 

However, some scholars have discussed the 
mushdajarat e sahabah in order to remove the 
misunderstanding that has been created by the narrations 
that have been proliferated by the Rawafid, Khawarij and 
hypocrites. This is correct in its place but it is still a slip of 
the foot and it is not easy to come out of it without 
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difficulty. Therefore, majority of the ummah and the pious 
among the predecessors did not like it. 


A summary of the advices of the pious predecessors 


and the scholars of the ummah; 


1. 


Hadrat ‘Abdullah Ibn Masūd # said regarding all 
the sahabah 2%, without exception, “They had pure 
hearts, they were the best in character, they were 
the chosen servants of Allāh, appreciate them.” 
(Imam Ahmad #) 


When Hadrat ‘Uthman # was accused in front of 
Hadrat ‘Abdullah Ibn ‘Umar :2, then even though 
one of the three accusations was apparently correct, 
Hadrat ‘Abdullah Ibn ‘Umar 2 defended him and 
declared the accuser to be blameworthy. (see page 
85) 


The most virtuous of the Tabiin, ‘Umar Ibn ‘Abdul 
‘Aziz & said regarding all the sahabah #8, without 
exception, “The sahabah are the furthest ahead 
among the ummah and they are their (the ummah’s) 
leaders and they are on the straight path.”(Aba 
Dawid , Kitab us Sunnah, narration 1) 


Hadrat Hasan Basri æ» was asked regarding the 
mutual fighting of the sahabah 8. He said, “This 
matter is such that the sahabah of Rasilullah # 
were present there and we were not. They knew the 
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true reality of the conditions and affairs, we do not 
know. Therefore, whatever they agreed upon, we 
followed and that in which they had difference of 
opinion, we have adopted reservation and silence.” 


(Qurtubi) 


Hadrat Muhasibi # said that we say the same thing 
that Hadrat Hasan & says that whatever action the 
sahabah #% chose; they possessed more knowledge 
about it. Therefore, our stance is that whatever they 
have reached consensus upon, we shall follow them 
in it; and that in which they had a difference of 
opinion, we shall adopt reservation and silence. We 
shall not bring a new view because we know that 
whatever they did, it was based on their ijtihad, and 
their objective was only to carry out the command 
of Allah; they were not such people who were 
accused in the matter of religion. (Qurtubt) 


Imam Shafil # said regarding the mushdjarat e 
sahabah, “This is the blood from which Allah $ has 
kept our hands clean (because we were not present 
at the time). Therefore, we should also not stain our 
tongues with this blood, i.e. we should not speak 
about any sahabi and not accuse them of anything, 
but we should adopt silence. (Sharh Mawagqif) 
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7. When a person belittled the sahabah #% in front of 
Imam Malik #, he recited the verse of the Qur’an, 
Surah al Fath (the Victory) 48:29, and said that 
whoever has any ill feeling regarding the sahabah 
#8» in his heart, he is objecting to this verse. (Quoted 
by Khatib Abū Bakr). Imam Malik æ stated 
regarding those who belittle the sahabah . that 

the objective of these people is to belittle Rastlullah 
“>. However, they did not have the audacity to do it, 
so they speak ill of his sahabah xs so that es 
understand that, Allah protect us, Rasilullah & 
himself is an evil person. If he was good, then his 
companions would also have been pious. (As Sarim 
al Maslil of Ibn Taymiyyah). 


8. Imam Ahmad Ibn Hanbal said, “It is not 
permissible for a Muslim to speak ill of the sahabah 
4&8 or to pick out any fault of theirs or to criticize 
any of their shortcomings. If someone does this, 
then it will be compulsory to punish him.” He also 
said that if you see anyone who speaks ill of the 
sahabah, then understand his Islam and īmān to be 
blameworthy and doubtful. Ibrahim Ibn Maysarah 
says that I have never seen Hadrat ‘Umar Ibn ‘Abdul 
‘Aziz & personally hitting anyone except one 
person who swore and spoke ill of Hadrat Mu‘awiyah 
4#. He personally lashed the person. (As Sarim al 
Maslil of Ibn Taymiyyah) 
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9, Imam Abū Dhur‘ah 2, the teacher of Imam Muslim 
ä said, “If you see anyone belittling the sahabah 
then understand that he is a zindiq who wants to 
remove the faith of the ummah in the Qur’an and 
Sunnah. Therefore, it is correct to call him a zindiq 
and astray.” 

These were a few specific statements of the pious 
predecessors of the ummah. Besides this, in the above 
quoted narrations and texts, it has been classified the 
unanimous belief of the ummah, from which it is not 
permissible to turn away. 

Regarding the mushdjarat e sahabah, it is the belief and 
decision of the sahabah, tabi‘in and mujtahid imams that we 
accept them all to be the accepted servants of Allah, 
whether it is because we are not completely aware of the 
conditions through which they passed, or it is because the 
Qur’an and Sunnah praises them and the divine glad tidings 
demand it. Even if some error occurred from them, it 
should be classified as forgiven and no word should be 
uttered, due to which they are belittled, debased or it could 
be a means of hurt for them. This is because hurting them is 
hurting Rasilullah . Very wretched is the person who 
shows himself to be a researcher and think-tank and takes 


cs 
the responsibility of bearing an accusation on them. 
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ANSWERS TO THE ORIENTALISTS AND HERETICS 


In these times, whichever scholars of Egypt, India and 
Pakistan have made the mushdjarat e sahabah the subject of 
their research and have written books on it, in essence, it is 
defense and replies in the face of the Orientalists and 
heretics. They have understood this to be service of Islam. 

In this time, among the general Muslims, due to 
absence of education and new heretical teachings coming to 
the fore, a large number of Muslims have become estranged 
from Islam, the beliefs of Islam and the laws of Islam. 
Respect and honour for the pious predecessors has become 
a meaningless word in their minds. This has been termed 
‘free thinking’. 

The Orientalists and heretics have always been 
attacking Islam from various angles and they have been 
engaged in leading people astray. They have taken 
advantage of the situation and have begun to attack Islam 
on this front that they (the Orientalists and Heretics) should 
spread such things about the sahabah #% that will cause 
the reliance and belief present in their hearts to go away. 
When reliance on this noble group will be removed, then 
the path of irreligiousness will be prepared. For this 
objective, they have begun to work on the history works of 
the Muslims in the name of research and study. They have 
chosen incidents and narrations from the books of history 
that contain authentic and unauthentic narrations, and 
even the narrations of the Rawafid and Shia; and have 
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brought them in the open. Due to this, the standing of the 
sahabah does not remain anything more than leaders 
who desire to be followed. Moreover, a very despicable 
picture of their lives has been drawn. Our newly educated 
class, who are unaware of their own matters and have been 
kept ignorant of the necessary beliefs and laws of Islam 
read the books of the Orientalists with great interest. 
Unfortunately, they read this subject matter taking it to be 
knowledge and have fallen into the trap of the Orientalists 
and heretics. 

Looking at this, a number of Muslim authors began 
working to defend them (the sahabah #%). Undoubtedly, 
this is a service to Islam that has been done from a long 
time by the Mutakallimin under the science called Tlm Kalam. 

However, the method adopted for this work was 
incorrect in principle. The result of this was that they fell 
into the trap themselves. The work of harming the nobility 
and purity of the sahabah 2 was completed in the books 
of these authors, such harm which the Orientalists and 
heretics could not do. As Muslims awoke to the reality, they 
would not trust their narrations, regarding them to be 
enemies of Islam. 

The reason for this is that Islam has stipulated 
specific principles in order to criticize a person or in order 
to establish an accusation against him. These principles are 
intellectual and are based on the sharrah. As long as these 
criticisms are not brought in line with these principles of 
Jarh and Ta‘dil, it will be a crime and oppression in Islam to 
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criticize someone. This is to such an extent, that it is 
forbidden in Islam to accuse even a person well known for 
oppression and tyranny, without proof and research. A 
person accused Hajjaj Ibn Yusuf in front of some senior 
scholars of the ummah. Hajjaj Ibn Yūsufs oppression and 
tyranny was famous in the world. The pious person said, 
“Do you have a sharf proof stating that Hajjaj Ibn Yusuf did 
this?” There was no proof. Because Hajjaj Ibn Yusuf was 
disgraced and known for openly sinning, the narrator did 
not even deem it necessary to present proof. 

The pious person said, “Understand well that if 
the thousands that were killed, then remember too that if 
someone wrongly accuses Hajjaj, retribution will be meted 
out to him as well. The law of justice of the Rabb of the 
universe does not permit that baseless accusations are 
leveled against any person, even a sinner, or a disbeliever.” 

When this is the way of Islam with general people, 
even with disbelievers and sinners, then think about the 
group or individual who, after believing in Allah and 
Rasulullah #}, sacrificed everything for His pleasure, at 
every step and every breath made the execution of the 
command of Allah % his life; in terms of character and 
justice, even his enemies testified! Regarding such a person, 
how can the just law of Islam tolerate that those who 
disgrace these noble personalities and accuse them are just 
let off to criticize them by quoting any wrong and mixed up 
narration without any research and study? 
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The Orientalists and heretics are the enemies of 
Islam. If they willfully overlook this just principle of Islam, 
then it is not far-fetched. However, regret is upon those 
people who have come into this blood-filled quagmire in 
order to defend them, and they have overlooked this 
Islamic principle and have adopted the same method 
regarding the sahabah 2% which the Orientalists have 
adopted. Through their thinking, understanding and 
planning, they have used this method against Islam and the 
luminaries of Islam. This method is that they have leveled 
accusations upon the sahabah 4% by making the baseless 
and mixed-up historical narrations the subject of research 
and using these narrations and incidents as a basis (for their 
accusations). 

The lives of these luminaries (the sahabah .®s), and 
their conditions is a part of the ahdadith of Rasūlullāh $. 
The science of hadith was arranged with great caution and 
criticism. Similarly, a great portion of the Qur’an speaks of 
them. This is because many verses of the Qur'ān were 
revealed specifically about the incidents of the sahabah 4%. 
Then, although the command of the Qur'an is general for all 
Muslims, but this particular sahabr (for instance) was 
referred to. If we think in this way, then many conditions 
and circumstances of the sahabah #% will be learnt. In 
order to understand their lives and their conditions, there 
are resolute verses of the Qur’an and the ahadith of 
Rasilullah #% that was compiled with great caution and 
research present. On the other hand, there are 
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historical narrations. Regarding these, it is the consensus of 
the imams of history that there is no consideration given to 
the chain being correct. There is no hadith method 
employed regarding the reliability of the narrators. In fact, 
the ‘religious’ work of the historian is just this that 
whatever narration reaches him about a particular incident, 
he gathers it all, even if it be contrary to his path and madh 
hab. How can this be justice that regarding a particular 
person, these authentic and unauthentic historical 
narrations are taken and regarding a particular person, 
they are given effect and an accusation is leveled against 
him and preference is given to these debatable, baseless 
historical narrations over the testimony of the Qur’an and 
hadith? 

This is not only a matter of Islamic belief and 
support of the sahabah #%, but it is a matter of intelligence 
and justice. I pose this question to the non Muslim 
Orientalists and their cronies. If there are two types of 
narrations regarding a person or a group of people; in one 
type of narration, the entire chain of narration is protected, 
the narrators have been gauged according to the yardstick 
of Jarh and Ta‘dil, complete caution was exercised in 
preserving the words, while the second type of narration 
comprises such narrations that are correct, incorrect, 
authentic, without any chain of narration, in some places 
there might be a chain of narration, but the narrators have 
not been scrutinized and the words have not been 
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scrutinized. In such conditions, which type of narrations 
will you give preference to in your research and study? 

If there is something like intelligence and justice 
today, then do a study and see those who are at the 
forefront in the mushdjarat e sahabah and in the mutual 
battles. They are Hadrat ‘Alt , Hadrat Mu‘awiyah &, 
Hadrat Talha :&, Hadrat Zubayr :&, Hadrat ‘Amr Ibn ‘As & 
and others. Their biographies and the discussions between 
them are found in the books of hadith and have been 
scrutinized in the light of the principles of hadith. There are 
historical narrations explaining their biographies and 
statements as well. Weigh both of these narrations 
separately and gauge your hearts and minds that what 
effect do the narrations of hadith have regarding their 
affairs? In contrast, what effect do the historical narrations 
leave? Do a comparison and see. No doubt will remain that 
the narrations complied in the hadith books, even if some 
transgression or error of a sahabr is learnt, the collective 
effect is never that the personality of the person is harmed 
or taken to be unreliable. In opposition to historical 
narrations, if a person reads them, then he will classify both 
sides; or, at least one side as wrong, hankering after 
leadership. 

The objective of the Orientalists was precisely to 
create divisions and differences in the ranks of the Muslims. 
If not all the groups of the sahabah #4% are affected, then 
some are and they are classified as unreliable. It is not far- 
fetched if they have closed their eyes to the clear texts of 
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the Quran, Sunnah and narrations, and they have 
formulated a decision regarding the sahabah « based only 
on historical narrations. Regret is upon the Muslim authors, 
who, together with stepping into this field, have overlooked 
the just principles of Islam in criticism and the wise 
principles of Jarh and Ta‘dil and have made historical 
narrations their basis. 

Those luminaries regarding whom the clear, 
resolute texts of the Qur’an and hadith have made Ta‘dil of, 
i.e. classified them as just and reliable, in weighty words, 
and it has testified to them as being reliable in the matter of 
religion, regarding whom the texts of the Qur’an and Sunnah 
have also proven that even if they made an error or 
committed a sin, they did not remain on it; they are 
forgiven by Allah and mercy has been shown to them. If 
after this, they are made the target of criticism through 
historical narrations, it is against Islam firstly, and it also 
opposes intelligence and justice. 

The consensus of the ummah, that of the sahabah 
485, the tabitn and the later scholars that has been 
mentioned above, that in the mushajarat e sahabah and in 
the incidents that took place between them, their 
outstanding characteristic was to adopt silence and hold 
one’s tongue. It is not appropriate to mention the 
narrations and incidents regarding this matter as well. 

This is not blind belief or fleeing from research, but 
it is the correct, just and cautious decision. 
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As explained above, in the light of the clear texts of 
the Qur’an and Sunnah, this is the noble group which Allah 
i chose to be a means between His Rasūl and the ummah. 
The alchemy of the companionship of Rasūlullāh ’s effect 
created the great change in their beliefs, actions, character 
and habits, such that despite not being sinless, their feet 
were never lifted contrary to the shariah of Islam. Their 
help in the service of Rastlullah # and the religion of 
Islam is astonishing. The enemies of Islam have also lauded 
it. Major portions of some of the objectionable actions 
attributed to them are lies and fabrications, obscenities 
fabricated by the Khawarij and Rawdfid. Some of them are 
apparently contrary to the sharrah but in reality, they do 
not contradict the sharTah. In fact, there is a specific form of 
practicing on the sharrah which they have stipulated, based 
on their ijtihad and have taken it to be necessary for 
religion. Even if they erred in it, it is not a sin. In fact, 
according to the clear words of the hadith, they will also 
attain one reward. 

Even if such an action had to come from them which 
was not an error in ijtihad, but it was a sin in reality, then 
firstly, such an action throughout their lives was so rare 
that it is not even worthy of mention when compared to 
their hundreds of thousands of good deeds and their 
important services to Islam. Then, looking at their fear of 
Allah and their knowledge and foresight, it is apparent that 
they did not remain on it (sin), but they repented. 


|Page107 


The Rank of the Sahabah #% 


Even if this was not the case, then the rare sin or 
error has been forgiven on account of their grand services 
to Islam and hundreds of thousands of good deeds. This 
announcement of forgiveness has been made in the Qur’an 
under the topic of the pleasure of Allah $. 

In these circumstances, is it not the demand of 
intelligence and justice that even if the historical 
narrations, narrations of the hypocrites and those opposed 
to Islam are accepted to be empty of lies, they should be 
classified as blameworthy and worthy of abandoning when 
compared to the hadith narrations and verses of the Qur’an? 


EVEN DURING BATTLE, THE SAHABAH 2s 
CONSIDERED THE LIMITS 


The group of sahabah #% is that noble and divinely selected 
group who would fear Allah %& 


ss in their permissible actions, 
in fact, even in their actions of obedience and worship, such 
that when they would be informed of an error in ijtihad, 
they would attest with regret and it was their habitual 
practice to seek forgiveness. In the mushajarat e sahabah, the 
group that was on the truth, by consensus of the ummah, 
under the duress of the truth, lifted their swords on others 
and achieved victory too. They were not pleased with their 
victory, nor did any haughty words leave the tongues of the 
victors when they subdued the others. In fact, they 
understood the ‘opposition’ group to be people of Allah, 
pious, but involved in an error of ijtihad. They also showed 


|Page 108 


The Rank of the Sahabah #% 


regret and sorrow upon them being martyred. There was a 
large group of the sahabah . who remained aloof from 
both groups and did not side with anyone. They were 
excused. In fact, they were lauded as good. The narrations 
that follow hereunder is sufficient to prove this, 

1. From the pene that were leveled against 
Hadrat ‘Uthman :&, those things that were proven 
to be contrary to a sharřah, he clearly announced 
his repentance from them.” 

2. Similarly, Hadrat ‘A’isha radiyallahu anhā made her 
regret apparent upon undertaking the journey to 
Basra, where the Battle of Jamal took place. When 
she would remember this incident, she would cry so 
much that her dupatta’ would become wet.” 

3. Hadrat Talha #% would show his regret upon his 
shortcoming in that he slipped up in helping Hadrat 
‘Uthman :&.” 

4. Hadrat Zubayr i showed his regret upon his 
journey in which the Battle of Jamal took place.” 

5. Hadrat ‘Alt :& would show his regret upon many 
incidents that occurred (despite him being on the 
truth in these battles.) 


°° Sharh ‘Aqidah Wasitiyyah 

* A silk or muslin shawl or headscarf. (The Chambers Dictionary, 10" 
Edition, 2006, Edinburgh) 

° Sharh ‘Aqidah WAsitiyyah 

33 Ibid 

4 Tbid 
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The following is an incident of Hadrat ‘Alt &, 
transmitted by Ishaq Ibn Rāhūyah # with his chain 
of narration that on the occasions of the Battle of 
Jamal and the Battle of Siffin, he heard a person 
saying things filled with exaggeration regarding the 
opposition army. He # said, “Do not speak anything 
but good about them. They have understood that we 
rebelled against them and we understand that they 
have rebelled against us. That is why we are fighting 
them.”” 

Moreover, once it was asked of Hadrat ‘Ali 
4, “What will be the end result of those who fought 
in the Battle of Jamal and the Battle of Siffin?” 
Hadrat ‘Alt 2 indicated towards both groups and 
said, “Whichever person from among them passed 
away with a clean heart will enter Jannah.””° 

He used to say during the nights of the Battle 
of Siffin that excellent is the position that ‘Abdullah 
Ibn ‘Umar 2 and Sa'd Ibn Malik «&; chose, that they 
remained aloof from this battle because if they did 
this correctly, then what doubt can there be in their 
reward? Even if they have sinned by staying away 
from battle, then their matter is very light. He used 
to address Hadrat Hasan saying, “O Hasan, O 
Hasan, your father never had the thought that the 


3 Minhaj us Sunnah vol.2 p.61 
°° Muqaddamah Ibn Khaladiin p.385, Section 30 
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matter will reach this stage. The hope of your father 
is that if only he had passed away 20 years before 
this incident.” After returning from the Battle of 
Siffin, he said to the people, —— not think badly of 
the government of Mu‘awiyah :& because when he 
will be no more, you will see ace flying from the 
heads.”*’ 

In Mujam Tabrani Kabir, Talha Ibn Masraf narrates 
that when Hadrat ie 4 was mai by the 
army of Hadrat ‘Ali 4, Hadrat ‘Ali :& came down 
from his horse and o him up. He dusted his face 
and cried. He said, “If only I had passed away 20 
years before this incident.” 

In Sunan Bayhaqi, with the chain of narration, it is 
stated that in the Battle of Jamal, Hadrat ‘Alī :& was 
asked regarding those who were fighting in 
opposition to him, “Are these people polytheists?” 
Hadrat ‘Alt & said, “They have fled from polytheism 
to Islam.” He was then asked, “Are they hypocrites?” 
He said, “The hypocrites remember Allah but a little 
(and these people remember Allah in abundance).” 
He was then asked, “What is this?” He said, “These 
are our brothers who have rebelled against us.”” 


7 Sharh ‘Agidah Wasitiyyah pp.458-459 
8 Jam‘ ul Fawa’id vol.2 p.214 
? Sunan Bayhaqī vol.8 p.172, Da’iratul Ma‘arif, Deccan 
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In Sunan Bayhaqi, Hadrat Rib“ Ibn Kharash narrates 
that Hadrat ‘Ali : said, “I have hope that on the day 
of Qiyamah, Talha, Zubayr and I will be from among 
those about whom Allah &% said, ‘We will remove 
whatever amount of malice they had in their hearts.” ® 
Similarly, it is narrated from Hadrat Mu‘awiyah & 
that he took an oath and said, “Al is better than me 
and more virtuous than me.” And, “The difference of 
opinion I have with him is only in the matter of gisds 
for Hadrat ‘Uthman &. If he takes recompense for 
the blood of ‘Uthm4n, then I shall be the first of the 
people of Sham to pledge allegiance at his hands.”” 
When news of the a ae of Hadrat ‘Alt & 
reached Hadrat Mu‘awiyah 22, he began to cry. His 
wife asked, “During his life, he fought him, now 
you cry?” Hadrat Mu‘awiyah said, “You do not 
know what jurisprudence a knowledge has 
departed from this world upon his demise.”” 

Once, Hadrat Mu‘awiyah # said to Dirār Suda’, 
“Mention the qualities of ‘Ali 4# before me.” Upon 
this, he praised Hadrat ‘Ali in great words. Hadrat 
Mu‘awiyah & said, “May Allah have mercy upon 
Abul Hasan (‘Alt #3). By Allah, he was definitely 
such.” 


Sunan Bayhaqf vol. 8 p.173 

Al Bidayah wan Nihayah vol.7 p.129, vol.7 p.259 
Ibid vol. 8 p.129 

Al Istr‘ab vol.3 pp.43-44 
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9. The Ceaser of Rome took advantage of the infighting 
of the Muslims and he intended to attack. Hadrat 
Mu‘awiyah :& was informed, so he wrote a letter 
addressed to the Ceaser of Rome, 

‘If you have resolved to carry out your intention, 
then I take an oath that I shall reconcile with my 
companion (Hadrat ‘Ali #3). Then, I shall join the 
first battalion his army that heads for you, and burn 
Constantinople to ashes. I shall uproot your 
kingdom like carrots and radish and fling it aside.” 

10. A number of historians have narrated that during 
the Battle of Siffin and other battles, during the day, 
the two sides would battle, and at night the soldiers 
of both armies would take part in shrouding and 
burying the martyred of both sides.” 


The summary of this discussion is that whichever 
sahabah . were at the fore front in battle, based on shar7T 
reasons, and each one of them understood themselves to be 
on the truth, while they were forced to fight, they did not 
transgress the limits of the sharfah even at the time of 
battle. After the fitnah settled, their outlook regarding each 
other also changed. Moreover, they displayed regret and 
sorrow upon the harm they caused to the opposite side. 


“ Taj ul ‘Uris vol.7 p.208 
* Al Bidayah wan Nihayah vol.7 p.227 
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Before these incidents took place, Allah % was 
aware of the hearts of this noble group, as well as their 
sincerity. (He was also aware of) their regret and 
repentance. Therefore, whilst knowing all this, He 
announced His pleasure for them in the Qur’an and that 
they will dwell in Jannah forever. In reality, this was an 
announcement that even if a sin has to be committed by 
them, they will not remain on it, they have repented and it 
has been effaced from their record of deeds. 

How astonishing it is to note that some people, in the 
name of service to Islam, close their eyes to all this and 
have taken the path of the Orientalists and heretics? They 
have begun to lay accusations on these luminaries by using 
the wrong and mixed-up narrations and incidents of 
ee such luminaries who have been forgiven by Allah 
Š. They (the Orientalists and heretics) have not forgiven 
them. Allah & and His Rasūl #} have announced their 
pleasure with them, but they (the Orientalists and heretics) 
are not pleased with them. 

When this is said to them, they feel it sufficient to reply 
that they have narrated from the books of such reliable and 
trustworthy history scholars, (so reliable) that no one 
debates them being reliable and sound. They did not think 
as to why they separated hadith from history; why the 
standard of criticism and research in hadith is not the same 
in history. In history, there is no need understood for the 
chain of narration to be complete, nor is there a need felt 
for the Jarh and Ta‘dil of the narrators. According to them 
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(the history scholars), this very same treasure of historical 
narrations is not to prove any aspect of belief, nor is it there 
to criticize any personality based on them - without 
research. The matter of the sahabah #% is very great. None 
of the general Muslims have been permitted to refer to 
them as sinners, or someone worthy of punishment or to 
criticize them without proper research - based on historical 
narrations, nor are they permitted to write of them (the 
sahabah .28) in such a way that the reader will feel that 
they were worshippers of leadership and they were not 
worried about whatever the shartah permitted and 
prohibited. 


NOTE: 

It has been clarified in the introduction of this book that 
this does not necessitate, in any way, that the science of 
history is unreliable and it is useless. The importance that 
Islam gives to this science testifies to the services that the 
scholars of Islam did in this field (and in reality, the 
Muslims are the ones who gave this science a standing of 
being a science). However, every science has a status and 
rank. It is not the status of history, that in the light of 
historical narrations, the sahabah #% are judged, leaving 
aside the texts of the Qur’an and Sunnah, and that the 
foundations of belief are placed on it, just as the rulings 
pertaining to halal, haram, pure and impure cannot be 
drawn from the books of medicine, although the books of 
medicine have been authored by the senior scholars. 
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MUSHAJARAT E SAHABAH AND HISTORY WORKS 


At this point, it should not be overlooked that in general 
incidents and matters, the amount of reliance that can be 
placed on historical narrations, that amount of reliance 
cannot be placed on those very historical narrations 
regarding the mushdjarat e sahabah xs. The reason for this 
is that firstly, the hands of the hypocritical movement, the 
Saba’is, played a foundational role in the level of fighting to 
which the mushdjarat reached. Their enmity of Islam is clear 
and open. Then, as a result of this movement, two sects; the 
Rawafid and the Khawarij, were created in the era of the 
sahabah #5. They (these two sects) had enmity for some of 
the sahabah #%. In this time, just as the hypocrites work 
slowly among every class of the Muslims in the form and 
shape of Islam, in the same way today, these sects that were 
against the sahabah #%, did not stand as a specific group, 
that their books are separate from hadith and figh and all 
their work was separate from that of the ahl us sunnah wal 
jama‘ah. 

At that time, there was no way of informing the 
general Muslims. All of them mixed and joined with all the 
groups and classes of the Muslims. Many Muslims, on 
account of their good thoughts and their inability to 
differentiate, began to rely on their teachings and 
narrations. According to one tafsir, the Qur’an itself explains 
that some Muslims are affected by the talks of the 
hypocrites. ‘And among you are listeners’; the meaning of 
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listeners is ‘a spy’. In this way, the fabricated narrations of 
the hypocrites, the Rawafid and the Khawarij began to come 
from the tongues of many reliable Muslims. This was not a 
matter of the hadith of Rasiilullah $ in the first place that 
great caution should be adopted in accepting these 
narrations and alertness should be shown regarding it. 

Those people who have experience about fitnah, the 
conditions of commotions as well as the famous narrations 
about them know that if there is a commotion in one side of 
the city, then no reliance remains on the narrations of the 
people of that time and not even on the residents of that 
place. This is because whichever person heard from them, 
he took them to be reliable and narrated, but it happens 
that this reliable person did not witness the incident 
himself, he heard it from someone else. In this way, 
narrating from one person to the next, a baseless 
fabrication takes the form of a narration from someone 
reliable. 

How can the mushdjarat e sahabah xs be separated 
from this, when the representatives of the Saba’t movement 
and the plots of the Rawafid and Khawarij have a part in this? 
Therefore, Islamic history works which have been compiled 
by the senior hadith scholars and other reliable people; they 
gathered all the narrations that reached them about an 
incident, without scrutiny. This was done according to the 
principles of history and religiousness. 

Now understand the level of reliance that can be 
placed on this collection of narrations. Generally, these 
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dangers are not present in the historical narrations that 
have been gathered regarding the incidents and conditions 
of the world in general. Therefore, the part of history that 
deals with the mushdjarat e sahabah, no matter how reliable 
scholars may have written it, it can never be considered to 
be of the same level as that of general historical incidents. 

If you ponder over whatever Hasan Basrī & said 
regarding this issue, then nothing besides it will be worthy 
of saying or listening to. This statement of Hasan Basrī & 
has passed, with reference from Qurtubi. The words are, 
‘Hadrat Hasan Basri #% was asked regarding the mutual 
fighting of the sahabah .#. He said, “This matter is such 
that the sahabah of Rasiilullah were present there and 
we were not. They knew the true reality of the conditions 
and affairs, we do not know. Therefore, whatever they 
agreed upon, we followed and that in which they had 
difference of opinion, we have adopted reservation and 
silence.” (Qurtubi) 

Hadrat Muhasibr @ said, “We say the same thing 
that Hadrat Hasan # says that whatever action the sahabah 
485 chose; they possessed more knowledge about it. 
Therefore, our stance is that whatever they have reached 
consensus upon, we shall follow them in it and that in 
which they had a difference of opinion, we shall adopt 
reservation and silence. We shall not bring a new view 
because we know that whatever they did, it was based on 
their ijtihad, and their objective was only to carry out the 
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command of Allah; they were not such people who were 
accused in the matter of religion.” (Qurtubi) 


IS THIS THE DECISION OF INTELLIGENCE AND 
JUSTICE OR FLEEING FROM RESEARCHING THE 
TRUTH? 


Ponder, in conditions of commotion and the confusion and 
doubt created by spreading the narrations of the Rawafid 
and Shira over the decision of Hadrat Hasan Basri #8! Is it a 
decision based on a sound mind and fairness, or is it blind 
following and fleeing from the truth? May Allah save us 
from the latter. 

At this juncture, the point worthy of consideration is 
that Hadrat Hasan Basri 2%, who is among the greatest of 
the tabiin, among those who saw the sahabah #%, is saying 
this regarding the incidents that took place among the 
sahabah that we do not know of their conditions. The 
result of this can only be that he did not have such firm 
knowledge, in accordance to the principles of the shariah, 
based on which an accusation could be laid on someone. 

So, the historians that came later, even if they be 
imams in hadith like Ibn Jarir #%, Ibn Athir # and others, 
how could they have knowledge of this standard centuries 
later, such a standard upon which a belief or practice can be 
based? They did not claim this either, but they adopted the 
way that has existed from the beginning, of gathering every 
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type of narration, whether authentic or not - and gathered 
every type of narration in their history works. 

This decision of Hadrat Hasan Basri # is such that 
there is no interference of belief or madh hab in it. Even if a 
non-Muslim favors justice, then too, there will be no scope 
for any decision but this one in the world of confused and 
mixed up historical narrations and to classify silence as the 
safest in the absence of necessary and reliable knowledge. 
Moreover, there are scholars who have stated, based on the 
Qur’an and Sunnah, that even if a sin or error is definitely 
proven on any of them, then at their final end, they have 
been cleared of that sin and error by Allah %. Therefore, it 
is not permissible for anyone to make such deeds of theirs a 
subject of discussion. If the Orientalists reject, then they 
can, because they do not believe in the Qur’an and the Rasil 
to begin with. They say that the teachings of the Qur’an and 
Rasulullah # are incorrect. How can the veracity of anyone 
be established, based on their work? 

However, for a Muslim, there is no scope even when 
defending, to accept this disbelief and rejection and take up 
this discussion. This trap has been spread by the 
Orientalists so that the Muslims who are not aware of the 
Qur’an and Sunnah or the unconcerned Muslims can be 
ensnared and lose reliance on the noble group of sahabah 
88. If these people are to be defended, then the front is not 
that where they want to bring Muslims, but their battle 
front is that the truthfulness and veracity of the Qur’an and 
the Rasūl should be spoken about - which they do not 
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believe. What is the path then to make the Muslims accept 
the nobility of a group? In such conditions, the Qur’an has 
shown the path, to say ‘for you is your faith, and for me, my 
faith’ and to protect one’s imdan and to be concerned about 
strengthening it. The Muslims should be satisfied with the 
texts of the Qur’an and Sunnah and they should abandon 
worrying about the objections of others. 

The summary is that the majority of the scholars of 
the ummah have classified silence and holding one’s tongue 
regarding the mushdjarat e sahabah as the safest. They have 
stated it to be a danger to īmān to discuss and debate this 
issue. This is not a result of dumb faith but a decision based 
on a sound mind, justice and equity. 

In today’s time, if the objective of those who have 
taken up the subject of the mushdjarat e sahabah and have 
written books on it is really to answer the heretics and 
Orientalists and to defend, then it is their duty to adopt the 
path of Hadrat Hasan Basri # and to inform them of their 
deviation. (Their deviation is) that the luminaries who have 
been given a great status by friends and enemies alike in 
terms of deeds, character, ways and practice, the weapons 
that you are using to criticize them are useless. No one can 
be accused by using historical narrations that have no 
chains of narrations and no research behind them, as long 
as it does not reach the level of tawatur. 


“© Sarah al Kafiriin (the Disbelievers) 109:6 
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Alternatively, they should be told that all praise is 
due to Allah, we are Muslims. We believe in Allah &% and His 
Rasūl 2. Whoever has been classified as just by Allah $% 
and His Rasūl $}, if any narration against them comes 
before us, then we shall classify it as lies and fabrications or 


at least debatable and flawed. 


gels Uae ge all A aeh 
This is my way. I call (people) to Allah with full perception, both I 
and my followers. [Sirah Yusuf 12:108] 

Besides these two ways, there can be no third way of 
defending and pushing away the Orientalists and heretics. 
If, Allah forbid, the objective of this discussion is not to 
defend, but only to complete the enthusiasm for research, 
then this is not a good deed for one’s iman, neither is it a 
good service for the Muslims. 


A COMPASSIONATE REQUEST 


At this time, I am experiencing different types of sicknesses 
and day by day, I am in a weak state, during the last days of 
my life. I am closer to death, than I am to life. This is a time 
in which even a sinner turns back, a liar begins to speak the 
truth, and a stubborn person leaves his stubbornness. 

Nothing happened by crying at night 

Now the lament of the morning will reach them 
It is the call of the injured heart 
If only the matter settles in your heart 
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No desire for authoring and compiling has made me 
write these pages during these times, but for the sleeping 
fitnah of the Muslim ummah which has led hundreds of 
thousands astray. 

The deep movement of the heretics and Orientalists 
has awakened it and has added a new fitnah to the many 
others in order to destroy the Muslims. Maybe our public 
and newly educated people are not aware of the evils of the 
heretics and Orientalists, but the Muslims who have 
knowledge and foresight at least know. They are not so 
much affected by their talks, but the books of our Muslim 
authors have completed the work that the Orientalists 
could not do. They have made the minds of educated 
Muslims and Muslims with firm faith, shaky about the noble 
sahabah 4. The newly educated youngsters have begun to 
criticize and object to these luminaries, as is done with the 
modern day leaders vying for a following. This is done while 
freeing themselves from religion and being ignorant of the 
Qur’an and Sunnah. 

This is such a level of deviation that after it, the 
Qur’an, Sunnah, Tauhid, Risalat and the principles of religion 
will be taken as unreliable. 

Therefore, these pages are being written out of the 
enthusiasm of well wishing and advice to the general 
Muslims, our newly educated class and the authors 
themselves. It will not be surprising if Allah ¥ places effect 
in it and these people read my request with a clear mind 
and not worry about replying. They should place the 

|Page123 


The Rank of the Sahabah #% 


hereafter before themselves and ponder that the path of 
salvation in the hereafter cannot be different from the path 
of the majority of the ummah. The matter in which they 
have adopted silence was not out of cowardliness or out of 
fear of opposing, but they adopted it in accordance to the 
principles of religion and having a sound mind. Separating 
from their way and putting a show of research bravery is 
not a good thing. If any of their errors become manifest, 
they should try to save themselves from it in future and 
they should give due importance to saving the Muslims. 
They should also make up for their past errors as much as 
possible. This display of discussions, questions and answers 
will soon end and the reward or punishment for it remains. 


BEA ae Uy i Sse t 
What is with you will perish and what is with Allah will last. 
[Sūrah an Nahl (the Honey Bee) 16:96] 


I complete with the following du‘a’ for myself and all the 
scholars, 


dil ghey . altel byl Web JUI tyh aclsl Lay ly er GLI tl oal 


alol Ney play ae ddl be mt dhe dpiey alld 4s le Ubi 
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BEBE oy amy piale pgm Wy y Lal fay +L ow GLI be 

yra) JAN gary DA ogai Bods 8 iy) BLES Oly pei Et 

Say slapu dily olf US Ley phe oh erty diene dil gy ela 
A ol fou 


The weak and low servant, 
(Mufti) Muhammad Shaft # 
Dar ul ‘Ulam Karachi 

Friday, 

11 Rabř al Awwal 1391 

7 May 1971 


All praise is due to Allah, Rabb of the worlds. Translation 
completed in Madrasah ‘Arabia Islamia, Azaadville on 12 
Jumad al Ukhra 1434, 23 April 2013 
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J TM Boy Vall. ne tae ST ley at bre le Je pl 
or DU AM ge Gal ehblly A ete oy glis We Osis GIy 
gladly c laflly gagal pa lye ey p08 ceed Sle eb] c ele 
cpa oki olala ah gs dtl oas el llly age ele llall 
wÙ aby gwl ges « Wall gabars as itl AI alal ye ail goyy 


A oy ob sadly c pall ay J GEL ob 


Seales a a | We Yoh 
To You belongs all purity! We have no knowledge except what You 
have given us. Surely, You alone are the All Knowing, All Wise. 
[Sarah al Bagarah (the Cow) 2:32] 
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